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John Chrysostom - A Biography

John Chrysostom, a bishop, doctor, and saint of the eastern
church, born in Antioch, according to the best authorities,
Jan. 14, 347, died Sept. 14, 407. His name was only John,
the appellation Chrysostom (Greek for "the golden-
mouthed"), by which he is usually known, not having been
given to him until the 7th century. His father, Secundus,
who was magister militum Orientis, died while John was
still in his infancy. Arethusa, his mother, left a widow in her
20th year, resolved to remain single in order to devote her
whole life to her boy. Intending him to follow the legal
profession, she sought for him the best school of eloquence,
and placed him with the renowned Libanins, then teaching
at Antioch. Libanius, who had formerly had among: his
pupils the great Basil of Csesarea, his brother Gregory of
Nyssa, and his bosom friend Gregory Nazianzen, had also
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been the master of the emperor Julian, and his most ardent
auxiliary in his endeavor to put down Christianity and
restore the worship of the old gods. He welcomed John,
soon discovered his genius, labored to develop it, and
predicted the preeminence which his favorite pupil
afterward attained. At the age of 18 he was practising at
the bar, where even then more than one great success laid
the foundation of his fame.

This, as well as his social position and the virtues of his
mother, drew on him the eyes of Meletius, bishop of
Antioch, who wished to secure as a member of his clergy
one so full of promise. He instructed and baptized him,
gave him his first lessons in ecclesiastical science, ordained
him lector or reader, and assigned him a residence beneath
his own roof. This was not what his mother had designed
for him; she had set her heart on seeing him foremost in
the race for worldly honors, and resisted with all her might
his entrance on a career so different. She represented to
him that for love of him she had in youth renounced all
earthly joys, and that he must not think of forsaking her
now when old age and its infirmities were fast approaching.
It was all in vain. The same wave of ascetic fervor which
was carrying away into solitude and the austerities of
monastic life the very elite of Christian youth, bore John
into the mountains which surrounded his native city. For six
years, two of which were spent in a hermitage, he gave
himself up to a life divided between the study of the
Scriptures and prayer, mortifying his body meanwhile with
such rigor that his limbs were nearly paralyzed.

The urgent solicitations of his friends at length drew him
back to Antioch, where the pallor of his countenance and
his extreme emaciation touched all beholders with pity or
veneration. Several years passed before he was ordained
deacon. In 381 Meletius died. A rival Christian faction, with



Paulinus as its bishop, had divided the church at Antioch.
John, while yet a deacon, strove in vain to heal the schism.
Flavian, successor to Meletius, appreciated his learning,
eloquence, and disinterestedness. So great, indeed, was the
esteem in which he was held throughout Asia Minor, that
even before his elevation to the priesthood the neighboring
bishops sought to raise him to the episcopal office. He
shrank from the honor and responsibility, but induced his
friend Basil to accept the proffered rank. In 386 John
became a priest, and commenced his course as a preacher.
He was justly considered even then as the shining light of
the eastern church. In 397 the see of Constantinople
became vacant by the death of Nectarius. For three months
rival candidates and contending factions sought to no
purpose to fill the coveted see.

The eunuch Eutropius, then all-powerful at court, and who
had heard John's preaching, submitted his name to the
emperor Arcadius. The latter approved of the choice; and
forthwith a messenger was sent to Asterius, prefect of the
East, who resided at Antioch, bidding him to secure by
some stratagem the person of the presbyter John, and send
him to Constantinople. John was invited by Asterius to
accompany him on a visit to a new church just erected
outside of Antioch, and his chariot was driven amid an
armed escort toward the Bosporus. After the first emotion
of surprise and anger, John thought he saw in all this the
hand of an overruling Providence, and submitted passively.
The episcopal chair of Constantinople, in which John now
found himself, had a few years before been adorned by
Gregory Nazianzen. Nectarius, whom Theodosius chose as
his successor, had not even been baptized when, to his
dismay, he, in the midst of the second general council, saw
himself raised to such an exalted rank. But he discharged
his episcopal functions with a careful piety, charming
Theodosius and his court by his majestic presence and



graceful manners, and dispensing in the patriarchal
residence a princely hospitality to the many churchmen
whom business drew to the capital.

Chrysostom brought a new spirit to these halls. He resolved
to make his household a model for every household of
churchman and layman within his jurisdiction, and his own
life a mirror in which every bishop and priest should see
what they must be themselves in order to be true
shepherds in Christ's flock. He made a monastic frugality
preside over his table and all his domestic expenses. The
rich furniture of his predecessors and their abundant
wardrobe of silks and cloth of gold were sold at auction,
and the proceeds given to the poor. Nectarius had
purposed erecting a magnificent basilica, and collected a
large quantity of precious marbles and other rare building
material. John did not hesitate to sell them for the benefit
of the needy classes. The very sacred vessels which he
judged too costly for the altar were similarly disposed of.
This displeased the clergy, while the people were taught to
attribute these reforms to parsimony or avarice. But when
the poorly clad archbishop appeared in the pulpit of St.
Sophia, his hearers forgot everything but that they
possessed a man of God in their midst. It is impossible to
study his works without being impressed with his deep
devotion to the people.

Hence, in Constantinople as at Antioch, whenever he
preached the largest edifices could not contain the crowds
who flocked to hear him. They surrounded him in the
streets, pouring blessings on his head as he passed along;
and when his liberty or his life was threatened at a later
period, they watched night and day around his dwelling. "I
love you," he one day exclaimed to the worshipping throng
"I love you as you love me. What should I be without you?
You are to me father, mother, brothers, and children; you



are all the world to me. I know no joy, no sorrow, which is
not yours." This popularity constituted one great source of
his power, and he used it in his vain attempt at reform both
in court and church. Eutropius, who had been mainly
instrumental in his elevation, did not find favor with the
archbishop, who denounced his tyranny and the corruption
which he encouraged in every branch of the administration,
He retaliated by having a law passed which repealed or
abridged ecclesiastical immunities, and in particular
limited the right of asylum granted to churches. John
inveighed against the extravagance and licentiousness of
the court.

Arcadius dreaded the remonstrances which tended to rouse
him from his unmanly love of ease, and the empress
Eudoxia hated the man who dared to reprove openly her
illicit amours. The courtiers and ministers of state shared
their master's enmity, and only waited for an opportunity to
make the archbishop feel the weight of their resentment.
Eutropius fell into disgrace and fled for his life to the
church of St. Sophia, where Chrysostom gave him a shelter,
and protected him against the united rage of the courtiers,
the military, and the populace. But it was only for a time.
Eutropius was induced to leave his asylum, and perished by
the hands of Eudoxia's satellites. She now ruled with
absolute sway both the emperor and the empire. Her
avarice was equal to her ambition, and she went so far as
to take open possession of a vineyard which the owner
would neither sell nor give up to her. Chrysostom
denounced her from the pulpit as a second Jezebel. This
brought matters to a crisis. Theophilus, bishop of
Alexandria, who had himself aspired to the succession of
Nectarius, found new matter of complaint as well as of
hatred against Chrysostom in the toleration which the
latter extended to some monks expelled from Egypt and



excommunicated on account of their attachment to Origen
and his doctrines.

This caused the accusation of heresy to be made against
the archbishop, although at that time no council had
condemned the opinions attributed to Origen. Chrysostom
summoned before himself every member of his clergy in
order to examine into the scandalous reports about their
relations with deaconesses and other women. He reformed
or rebuked wherever he found just cause; and thus there
was wide-spread discontent among the clergy. It had been
reported to him that the episcopal office was bought and
sold in the provinces dependent on his patriarchate. In the
midst of winter he set out, visiting every diocese, and
before; he returned to Constantinople deposed 13 bishops
convicted of simony and immorality. He even extended his
visitation into provinces which owed him no obedience, and
there exercised the same rigor against the guilty. This
raised a great outcry against him, and gave the advantage
to his enemies. Eudoxia and Theophilus joined hands; and
in 403 a council of 36 bishops assembled at Chalcedon, a
suburb of Constantinople. There Chrysostom was accused,
among other crimes, of pride, oppression of the clergy,
inhospitality, avarice, gluttony, undue familiarity with
women, and high treason.

He refused to appear before his self-constituted judges
until their president, Theophilus, and three other bishops,
his declared enemies, had been excluded. Meanwhile he
continued to give his usual homilies in the cathedral, and
the people watched unceasingly his coming and going lest
any evil should befall him. He was found guilty and deposed
from his see, and a new bishop was appointed by the
council and approved by the emperor. At length his house
was surrounded in the night by soldiers, and himself borne
off into exile at Nicaea. The people on hearing this rose and



besieged the imperial palace, demanding his instant recall.
An earthquake happened at this very moment, and seemed
even to Eudoxia a manifest sign of the divine displeasure.
She rushed into the presence of Arcadius and besought him
to lose not one moment in bringing back the exiled
archbishop. But his return did not cause the court to mend
its morals, nor the city to lay aside its love of the most
costly pleasures. The connection of the empress with the
count John was now a subject of comment in every
household, while the courtiers tried to cloak over the
scandal by showing new honor to Eudoxia, and she
endeavored to divert the attention of the populace by
inventing for them new games in the circus.

The erection of a silver statue to her in the square
adjoining the church of St. Sophia was made the occasion
of the most extravagant festivities, at a time when the
people were suffering from want. The archbishop publicly
reproved the people for their love of dissipation, and as
openly blamed those whose vanity had caused this display.
The empress took mortal offence, and threatened a second
exile. The courtiers, too, replied to the archbishop's
denunciation by inaugurating a new feast, in which the
honors paid to the statue verged on idolatry. Chrysostom
was not to be intimidated. On appearing in the pulpit, he
alluded in his commentary on the gospel to Herodias
dancing, and demanding as a reward the head of John. The
allusion was too transparent. This time the court resolved
to take no half-way measures. A second assembly of
bishops was summoned, more numerous than the first; and,
although 42 among the number were faithful to
Chrysostom, he was condemned. In 404, six years after he
had been forcibly borne off from his native Antioch to
assume the spiritual government of the capital, when every
appeal to the Roman pontiff had only increased the rage of
his enemies, and the efforts made to assemble a full council



had proved abortive, ho was compelled to set out for a
second exile.

Feeble in body, but unbroken in spirit, the high-souled old
man traversed Asia Minor, and took up his abode in
Cucusus, a town of the Armenian Taurus. Again the
indignant populace arose to demand his recall; but,
although in their fury they burned to the ground the senate
house and the metropolitan church, the emperor firmly
withstood all their clamor. The devoted adherents of the
exiled archbishop would not acknowledge while he lived
the jurisdiction of any other, and, under the name of
"Johannites," they worshipped apart until his remains were
brought to Constantinople in 438. For about 18 months
Chrysostom resided in Cucusus, when an attack of the
Isaurians compelled him to take refuge in the distant
stronghold of Arabissus. In the latter place, as in the
former, he continued to be the light and life of the Asiatic
church. At length a new decree banished him to the remote
desert of Pityus. On foot, bareheaded, beneath a burning
sun, he was driven pitilessly along by his military escort,
until he broke down on reaching Comana in Cappadocia.
He felt that the end was at hand; and putting on a white
robe, he dragged himself feebly a few miles further to the
tomb of St. Basiliscus, where he laid himself down to rest
for ever.

The surrounding country flocked to his obsequies, and
honored his remains as those of a man of God. Thirty years
later the entire population of Constantinople, headed by
Theodosius II., welcomed the relics back with solemn pomp
and rejoicing. Chrysostom was a voluminous writer. The
best edition of his works is that of the Benedictines, in
Greek, with a Latin translation (13 vols, folio, Paris, 1718-
'38; reprinted in Venice, 1734-'41; in Paris, 1834-'39; and in
Migne's Patrologia, 1859-'60). A translation into English of



his homilies is contained in the "Library of the Fathers "
(Oxford, 1842-'53). Most of his works are homilies and
commentaries on the Bible. A minute analysis of his
writings is contained in Butler's " Lives of the Saints." His
biography has been written, among others, by Neander (2
vols., Berlin, 1821-'2; 3d ed., 1848), Perthes (English
translation, Boston, 1854), Rochet (Paris, 1866), and
Stephens (" St. Chrysostom, his Life and Times," London,
1872).

The Homilies On The Gospel Of St. Matthew
Preface to the American Edition

This volume, according to the previous announcement of
the publishers, contains a reprint of the Oxford edition of
the Homilies of St. Chrysostom on the gospel of St.
Matthew.

The Homilies on this Gospel formed three volumes of the
Oxford edition, published respectively in 1843, 1844, and
1851. The dedication appears in the third volume, as a
memorial of Archbishop Howly, who died in 1848. The
preface is from the pen of Charles Mariott of Oriel College.

As regards the present volume, it may be remarked that the
archaic style of the English translation has been preserved
without material alteration. Even when obscure and
involved, the form seemed to be a fitting dress for the
original. Occaisionally an amendation, or rather suggestion,
has been made in a foot-note by the American editor. The
spelling has been altered throughout by the printer, to
accord with the usage more common among us. Some
obvious typgraphical errors have been corrected, and these



have usually been indicated. Instead of the brackets, used
in the Oxford edition, to mark words or phrases supplied by
the translator, Italics have been substituted. The same
remark applies ot passages where the Greek text is in
doubt. The editor has felt at liberty to indicate more fully
than the translator the protions supplied by the latter. In a
few cases an emphatic word is printed in Italics, but these
instances can be readily distinguished from the passages
above referred to.

The English translator of these Homilies was fortunate in
having the Greek text of Mr. Frederick Field as the basis of
his renderings. This text is also accessible in the edition of
Migne, and has been compared throughout in the
preparation of this volume. At the time when the Oxford
edition appeared textual criticism had received but slight
attention in England; hence the translator seems to have
occaisionally failed to estimate aright the value of the
authorities for various readings. But in few patristic works
we do have better security for the accuracy of the text than
in the case of these Homilies on Matthew. The labor of the
American editor has been, of course, supplementary.
Attention has been called quite frequently to the Greek
phrase used in the Homily, with a view to marking the
usage in Ecclesiastical Greek. Many foot-notes have been
added, to indicate the readings of the New Testament text
appearing in the Homilies. The constant use of the
Authorized version by the translator made this necessary.
The Greek phrase has frequently been given; still more
frequently the rendering (and reading) of the Revised
version. Where these agree with the text of the Homily,
they are cited, without comment, in brackets. Differences
between readings are carefully indicated.

Occaisionally the editor has noted his dissent from the
renderings or annotations of the translator, but he has not



felt warranted in expressing every difference of judgement.
All additions made in this volume are enclosed in brackets,
and except in cases where the Revised Version is cited
without comment, the R. has been appended.

Much time and care have been bestowed upon the Indexes.
M. B. R.

ALLEGHENY, PA. Sept. 24, 1888.

Preface to the Oxford Edition

The Homilies of St. Chrysostom on St. Matthew were
undoubtedly delivered at Antioch (see Hom. vii. p. 43) and
probably in the latter part of the time during which he
preached as a Presbyter. Montfaucon consideres his little
mention of the sin of swearing a sign of his accomplished
some reformation on that point by his previous exertions.
In the Homilies delievered from 386 to 388, it is a constant
topic; and the Homilies known to belong to that date are so
numerous, as scarcely leave room for such a series as the
present. These, however, contain very little to mark the
period to which they belong. The argument from his
reference to dissensions some time gone by, possible those
between St. Meletius and Paulinus and Evagrius, in
commenting on St. Matt. xxiii. 6. is not very conclusive.

A modern reader must sometimes be struck with finding in
St. Chrysostom a kind of criticism, which we are apt to
thing belongs only to later times. Hist main object,
however, is moral, and he searches out with diligence both
the meaning and the applications of particular passages,
usually concluding with an eloquent exhortation to some
special virtue. Some of the most remarkable of these



exhortations are on the subject of Alms-giving, which he
seems to have pressed with some success at last. His
calculation in Hom. Ixvi as to what might be done, is
somewhat curious. In the end of Hom. lxxxviii. he demands
a reformation as the condition of his entering on the
cntroversy with Infidels. In the next Homily he discusses
the evidence of the Resurrection with nearly the same
arguments as would still be used against an objector.

The Theatres are the theme of his frequent reprobation,
and the Monks of the mountains near Antioch of his praise.
In Hom. Ixix. and Ixx. he describes their mode of life as an
edifying example to all. He frequently attacks the
Anomoean or extreme Arian Heresy, and sometimes also
the Manichaean. It is perhaps worth while to recollect the
nearly contemporaneous prevalence of Manicheism in the
West, as it appears in the early history of St. Augustine. In
Hom. Ixxxvi. there are some remarks on the device of Satan
by which evil is introduced by little and little, which are
worhty of consideration as applicable to the growth of
erroneous doctrine and practice within the Church.

For all information with respect to the Text and
Manuscripts of these Homilies, the learned reader is
referred to the Greek Edition of Mr. Field, which has been
of great service, as affording a safe basis for the
Translation. The paucity of materials possessed by Savile,
and the carelessness of the Benedictine Editor, had left
much room for improvement by a judicious and faithful use
of the existing copies. It may now at last be hoped, that we
have a Text very closely approximating to the genuine work
of the Author.

For the Translation, the Editors are indebted to the REV.
SIR GEORGE PREVOST, M.A. of Oriel College, and for the
Index to the REV. J. E. TWEED, M.A. of Christ Church,



Oxford. It will be their endeavor to complete the
commentaries of St. Chrysosom on the New Testament, by
bringing out the remainder of the Homilies on the Acts of
the Apostles, and those on the Epistle to the Hebrews, as
soon as they are able. In both instances, however, the
corrupt state of the Text has occaisioned some difficulty
and delay.

C. MARRIOTT.

Oxford, Advent, 1851.

Homily 1.

IT were indeed meet for us not at all to require the aid of
the written Word, but to exhibit a life so pure, that the
grace of the Spirit should be instead of books to our souls,
and that as these are inscribed with ink, even so should our
hearts be with the Spirit. But, since we have utterly put
away from us this grace, come, let us at any rate embrace
the second best course.

For that the former was better, God hath made manifest,
both by His words, and by His doings. Since unto Noah,
and unto Abraham, and unto his offspring, and unto Job,
and unto Moses too, He discoursed not by writings, but
Himself by Himself, finding their mind pure. But after the
whole people of the Hebrews had fallen into the very pit of
wickedness, then and thereafter was a written word, and
tables, and the admonition which is given by these.

And this one may perceive was the case, not of the saints in
the Old Testament only, but also of those in the New. For
neither to the apostles did God give anything in writing, but



instead of written words He promised that He would give
them the grace of the Spirit: for “He,” saith our Lord, “shall
bring all things to your remembrance.” And that thou
mayest learn that this was far better, hear what He saith by
the Prophet: “I will make a new covenant with you, putting
my laws into their mind, and in their heart I will write
them,” and, “they shall be all taught of God.” And Paul too,
pointing out the same superiority, said, that they had
received a law “not in tables of stone, but in fleshy tables of
the heart.”

But since in process of time they made shipwreck, some
with regard to doctrines, others as to life and manners,
there was again need that they should be put in
remembrance by the written word.

2. Reflect then how great an evil it is for us, who ought to
live so purely as not even to need written words, but to
yield up our hearts, as books, to the Spirit; now that we
have lost that honor, and are come to have need of these, to
fail again in duly employing even this second remedy. For if
it be a blame to stand in need of written words, and not to
have brought down on ourselves the grace of the Spirit;
consider how heavy the charge of not choosing to profit
even after this assistance, but rather treating what is
written with neglect, as if it were cast forth without
purpose, and at random, and so bringing down upon
ourselves our punishment with increase. But that no such
effect may ensue, let us give strict heed unto the things
that are written; and let us learn how the Old Law was
given on the one hand, how on the other the New
Covenant.

3. How then was that law given in time past, and when, and
where? After the destruction of the Egyptians, in the
wilderness, on Mount Sinai, when smoke and fire were



rising up out of the mountain, a trumpet sounding,
thunders and lightnings, and Moses entering into the very
depth of the cloud. But in the new covenant not so,—
neither in a wilderness, nor in a mountain, nor with smoke
and darkness and cloud and tempest; but at the beginning
of the day, in a house, while all were sitting together, with
great quietness, all took place. For to those, being more
unreasonable, and hard to guide, there was need of
outward pomp, as of a wilderness, a mountain, a smoke, a
sound of trumpet, and the other like things: but they who
were of a higher character, and submissive, trod who had
risen above mere corporeal imaginations, required none of
these. And if even in their case there was a sound, it was
not for the sake of the apostles, but for the Jews, who were
present, on whose account also the tongues of fire
appeared. For if even after this, some said, “they are filled
with new wine,” much more would they have said so, had
they seen none of these things.

And in the Old Testament, it was upon Moses’ going up,
that God came down; but here, when our nature hath been
carried up into Heaven, or rather unto the royal throne,
then the Spirit makes His descent.

Now had the Spirit been an inferior being, the results
would not have been greater and more wonderful. For
indeed these tables are far better, and the achievements
more illustrious. Since the apostles came not down from a
mountain, as Moses, bearing monuments of stone in their
hands, but carrying about the Spirit in their mind, and
pouring forth a kind of treasure and fountain of doctrines
and of gifts and of all things that are good, so they went
everywhere around, and became, through that grace, living
books and laws. Thus they won over “the three thousand,”
thus “the five thousand,” thus the nations of the world;



God, by their tongue, discoursing with all that approached
them.

4. By whom Matthew also, being filled with the
Spirit,wrote, what he did write:—Matthew the Publican, for
I am not ashamed to name him by his trade, neither him
nor the others. For this in a very special way indicates both
the grace of the Spirit, and their virtue.

And He hath properly called His work by a name (which
signifies) good tidings. Yea, for it was removal of
punishment, and remission of sins, and “righteousness, and
sanctification, and redemption,” and adoption, and an
inheritance of Heaven, and a relationship unto the Son of
God, which he came declaring unto all; to enemies, to the
perverse, to them that were sitting in darkness. What then
could ever be equal to these good tidings? God on earth,
man in Heaven; and all became mingled together, angels
joined the choirs of men, men had fellowship with the
angels, and with the other powers above: and one might
see the long war brought to an end, and reconciliation
made between God and our nature, the devil brought to
shame, demons in flight, death destroyed, Paradise opened,
the curse blotted out, sin put out of the way, error driven
off, truth returning, the word of godliness everywhere
sown, and flourishing in its growth, the polity of those
above planted on the earth, those powers in secure
intercourse with us, and on earth angels continually
haunting, and hope abundant touching things to come.

Therefore he hath called the history good tidings,
forasmuch as all other things surely are words only without
substance; as, for instance, plenty of wealth, greatness of
power, kingdoms, and glories, and honors, and whatever
other things among men are accounted to be good: but
those which are published by the fishermen would be



legitimately and properly called good tidings: not only as
being sure and immoveable blessings, and beyond our
deserts, but also as being given to us with all facility.

For not by laboring and sweating, not by fatigue and
suffering, but merely as being beloved of God, we received
what we have received.

5. And why can it have been, that when there were so many
disciples, two write only from among the apostles, and two
from among their followers? (For one that was a disciple of
Paul, and another of Peter, together with Matthew and
John, wrote the Gospels.) It was because they did nothing
for vainglory, but all things for use.

“What then? Was not one evangelist sufficient to tell all?”
One indeed was sufficient; but if there be four that write,
not at the same times, nor in the same places, neither after
having met together, and conversed one with another, and
then they speak all things as it were out of one mouth, this
becomes a very great demonstration of the truth.

6. “But the contrary,” it may be said, “hath come to pass,
for in many places they are convicted of discordance.” Nay,
this very thing is a very great evidence of their truth. For if
they had agreed in all things exactly even to time, and
place, and to the very words, none of our enemies would
have believed but that they had met together, and had
written what they wrote by some human compact; because
such entire agreement as this cometh not of simplicity. But
now even that discordance which seems to exist in little
matters delivers them from all suspicion, and speaks
clearly in behalf of the character of the writers.

But if there be anything touching times or places, which
they have related differently, this nothing injures the truth



of what they have said. And these things too, so far as God
shall enable us, we will endeavor, as we proceed, to point
out; requiring you, together with what we have mentioned,
to observe, that in the chief heads, those which constitute
our life and furnish out our doctrine, nowhere is any of
them found to have disagreed, no not ever so little.

But what are these points? Such as follow: That God
became man, that He wrought miracles, that He was
crucified, that He was buried, that He rose again, that He
ascended, that He will judge, that He hath given
commandments tending to salvation, that He hath brought
in a law not contrary to the Old Testament, that He is a
Son, that He is only-begotten, that He is a true Son, that He
is of the same substance with the Father, and as many
things as are like these; for touching these we shall find
that there is in them a full agreement.

And if amongst the miracles they have not all of them
mentioned all, but one these, the other those, let not this
trouble thee. For if on the one hand one had spoken of all,
the number of the rest would have been superfluous; and if
again all had written fresh things, and different one from
another, the proof of their agreement would not have been
manifest. For this cause they have both treated of many in
common, and each of them hath also received and declared
something of his own; that, on the one hand, he might not
seem superfluous, and cast on the heap to no purpose; on
the other, he might make our test of the truth of their
affirmations perfect.

7. Now Luke tells us also the cause wherefore he proceeds
to write: “that thou mayest hold,” saith he, “the certainty of
the words wherein thou hast been instructed;” that is, that
being continually reminded thou mayest hold to the
certainty, and abide in certainty.



But as to John, he hath himself kept silence touching the
cause; yet, (as a tradition saith, which hath come down to
us from the first, even from the Fathers,) neither did he
come to write without purpose; but forasmuch as it had
been the care of the three to dwell upon the account of the
dispensation, and the doctrines of the Godhead were near
being left in silence, he, moved by Christ, then and not till
then set himself to compose his Gospel. And this is manifest
both from the history itself, and from the opening of his
Gospel. For he doth not begin like the rest from beneath,
but from above, from the same point, at which he was
aiming, and it was with a view to this that he composed the
whole book. And not in the beginning only, but throughout
all the Gospel, he is more lofty than the rest.

Of Matthew again it is said, that when those who from
amongst the Jews had believed came to him, and besought
him to leave to them in writing those same things, which he
had spoken to them by word, he also composed his Gospel
in the language of the Hebrews. And Mark too, in Egypt, is
said to have done this self-same thing at the entreaty of the
disciples.

For this cause then Matthew, as writing to Hebrews, sought
to shew nothing more, than that He was from Abraham,
and David; but Luke, as discoursing to all in general, traces
up the account higher, going on even to Adam. And the one
begins with His generation, because nothing was so
soothing to the Jew as to be told that Christ was the
offspring of Abraham and David: the other doth not so, but
mentions many other things, and then proceeds to the
genealogy.

8. But the harmony between them we will establish, both
by the whole world, which hath received their statements,



and by the very enemies of the truth. For many sects have
had birth, since their time, holding opinions opposed to
their words; whereof some have received all that they have
said, while some have cut off from the rest certain portions
of their statements, and so retain them for themselves. But
if there were any hostility in their statements, neither
would the sects, who maintain the contrary part, have
received all, but only so much as Seemed to harmonize with
themselves; nor would those, which have parted off a
portion, be utterly refuted by that portion; so that the very
fragments cannot be hid, but declare aloud their connexion
with the whole body. And like as if thou shouldest take any
part from the side of an animal, even in that part thou
wouldest find all the things out of which the whole is
composed;—nerves and veins, bones, arteries, and blood,
and a sample, as one might say, of the whole lump;—so
likewise with regard to the Scriptures; in each portion of
what is there stated, one may see the connexion with the
whole clearly appearing. Whereas, if they were in discord,
neither could this have been pointed out, and the doctrine
itself had long since been brought to nought: “for every
kingdom,” saith He, “divided against itself shall not stand.”
But now even in this shines forth the might of the Spirit,
namely, in that it prevailed on these men, engaged as they
were in those things which are more necessary and very
urgent, to take no hurt at all from these little matters.

Now, where each one was abiding, when he wrote, it is not
right for us to affirm very positively.

But that they are not opposed to each other, this we will
endeavor to prove, throughout the whole work. And thou,
in accusing them of disagreement, art doing just the same
as if thou wert to insist upon their using the same words
and forms of speech.



9. And I do not yet say, that those likewise who glory
greatly in rhetoric and philosophy, having many of them
written many books touching the same matters, have not
merely expressed themselves differently, but have even
spoken in opposition to one another (for it is one thing to
speak differently and another to speak at variance); none of
these things do I say. Far be it from me to frame our
defense from the frenzy of those men, neither am I willing
out of falsehood to make recommendations for the truth.

But this I would be glad to inquire: how were the differing
accounts believed? how did they prevail? how was it that,
while saying opposite things, they were admired, were
believed, were celebrated everywhere in the world?

And yet the witnesses of what they said were many, and
many too were the adversaries and enemies thereof. For
they did not write these things in one corner and bury
them, but everywhere, by sea and by land, they unfolded
them in the ears of all, and these things were read in the
presence of enemies, even as they are now, and none of the
things which they said offended any one. And very
naturally, for it was a divine power that pervaded all, and
made it to prosper with all men.

10. For if it had not been so, how could the publican, and
the fisherman, and the unlearned, have attained to such
philosophy? For things, which they that are without have
never been able to imagine, no not in a dream, are by these
men with great certainty both published and made
convincing, and not in their lives only, but even after death:
neither to two men, nor twenty men, nor an hundred, nor a
thousand, nor ten thousand, but to cities, nations, and
people, both to land and sea, in the land both of Greeks and
barbarians, both inhabited and desert; and all concerning
things far beyond our nature. For leaving the earth, all



their discourse is concerning the things in heaven, while
they bring in unto us another principle of life, another
manner of living: both wealth and poverty, freedom and
slavery, life and death, our world and our polity, all
changed.

Not like Plato, who composed that ridiculous Republic, or
Zeno, or if there be any one else that hath written a polity,
or hath framed laws. For indeed, touching all these, it hath
been made manifest by themselves, that an evil spirit, and
some cruel demon at war with our race, a foe to modesty,
and an enemy to good order, oversetting all things, hath
made his voice be heard in their soul. When, for example,
they make their women common to all, and stripping
virgins naked in the Palaestra, bring them into the gaze of
men; and when they establish secret marriages, mingling
all things together and confounding them, and overturning
the limits of nature, what else is there to say? For that
these their sayings are all inventions of devils, and contrary
to nature, even nature herself would testify, not tolerating
what we have mentioned; and this, though they write not
amidst persecutions, nor dangers, nor fightings, but in all
security and freedom, and deck it out with many ornaments
from many sources. But these doctrines of the fishermen,
chased as they were, scourged and in jeopardy, both
learned and unlearned, both bond and free, both kings and
private soldiers, both barbarians and Greeks, have received
with all good will.

11. And thou canst not say, that it was because these things
were trifling and low, that they were easily to be received
by all men: nay, for these doctrines are far higher than
those. For as to virginity, they never imagined even the
name thereof so much as in a dream, nor yet of voluntary
poverty, nor of fasting, nor of any other of those things that
are high.



But they that are of our part not only exterminate lust, they
chastise not only the act, but even an unchaste look, and
insulting language, and disorderly laughter, and dress, and
gait, and clamor, and they carry on their exactness even to
the smallest things, and have filled the whole earth with
the plant of virginity. And touching God too, and the things
in heaven, they persuade men to be wise with such
knowledge as no one of those hath at any time been able so
much as to conceive in his mind. For how could they, who
made for gods images of beasts, and of monsters that crawl
on the earth, and of other things still more vile?

Yet these high doctrines were both accepted and believed,
and they flourish every day and increase; but the others
have passed away, and perished, having disappeared more
easily than spiders’ webs.

And very naturally, for they were demons that published
these things; wherefore besides their uncleanness, their
obscurity is great, and the labor they require greater. For
what could be more ridiculous than that “republic,” in
which, besides what I have mentioned, the philosopher,
when he hath spent lines without number, that he may be
able to shew what justice is, hath over and above this
prolixity filled his discourse with much indistinctness? This,
even if it did contain anything profitable, must needs be
very useless for the life of man. For if the husbandman and
the smith, the builder and the pilot, and every one who
subsists by the labor of his hands, is to leave his trade, and
his honest toils, and is to spend such and such a number of
years in order to learn what justice is; before he has learnt
he will often times be absolutely destroyed by hunger, and
perish because of this justice, not having learnt anything
else useful to be known, and having ended his life by a
cruel death.



12. But our lessons are not such; rather Christ hath taught
us what is just, and what is seemly, and what is expedient,
and all virtue in general, comprising it in few and plain
words: at one time saying that, “on two commandments
hang the Law and the Prophets; that is to say, on the love of
God and on the love of our neighbor: at another time,
“Whatsoever ye would that men should do to you, do ye
also to them; for this is the Law and the Prophets.

And these things even to a laborer, and to a servant, and to
a widow woman, and to a very child, and to him that
appeareth to be exceedingly slow of understanding, are all
plain to comprehend and easy to learn. For the lessons of
the truth are like this; and the actual result bears witness
thereto. All at least have learned what things they are to
do, and not learned only, but been emulous also of them;
and not in the cities alone nor in the midst of the market
places, but also in the summits of the mountains.

Yea, for there wilt thou see true wisdom abounding, and
choirs of angels shining forth in a human body, and the
commonwealth of Heaven manifested here on earth. For a
commonwealth did these fishermen too write for us, not
with commands that it should be embraced from childhood,
like those others, nor making it a law that the virtuous man
must be so many years old, but addressing their discourse
generally to every age. For those lessons are children’s
toys, but these are the truth of things.

And as a place for this their commonwealth they have
assigned Heaven, and God they have brought in as the
framer thereof, and as lawgiver of the statutes there set; as
indeed was their duty. And the rewards in their
commonwealth” are not leaves of bay nor olive, nor an
allowance of meat in the public hall, nor statues of brass,



these cold and ordinary things, but a life which hath no
end, and to become children of God, to join the angels’
choir, and to stand by the royal throne, and to be always
with Christ. And the popular guides of this commonwealth
are publicans, and fishermen, and tent-makers, not such as
have lived for a short time, but such as are now living for
ever. Therefore even after their death they may possibly do
the greatest good to the governed.

This republic is at war not with men, but with devils, and
those incorporeal powers. Wherefore also their captain is
no one of men, nor of angels, but God Himself. And the
armor too of these warriors suits the nature of the warfare,
for it is not formed of hides and steel, but of truth and of
righteousness, and faith, and all true love of wisdom.

13. Since then the aforesaid republic is both the subject on
which this book was written, and it is now proposed for us
to speak thereof, let us give careful heed to Matthew,
discoursing plainly concerning this: for what he saith is not
his own, but all Christ’s, who hath made the laws of this
city. Let us give heed, I say, that we may be capable of
enrolment therein, and of shining forth among those that
have already become citizens thereof, and are awaiting
those incorruptible crowns. To many, however, this
discourse seems to be easy, while the prophetic writings
are difficult. But this again is the view of men who know
not the depth of the thoughts laid up therein. Wherefore I
entreat you to follow us with much diligence, so as to enter
into the very ocean of the things written, with Christ for
our guide at this our entering in.

But in order that the word may be the more easy to learn,
we pray and entreat you, as we have done also with respect
to the other Scriptures, to take up beforehand that portion
of the Scripture which we may be going to explain, that



your reading may prepare the way for your understanding
(as also was the case with the eunuch ), and so may greatly
facilitate our task.

14. And this because the questions are many and frequent.
See, for instance, at once in the beginning of his Gospel,
how many difficulties might be raised one after the other.
As first, wherefore the genealogy of Joseph is traced, who
was not father of Christ. Secondly, whence may it be made
manifest that He derives His origin from David, while the
forefathers of Mary, who bare Him, are not known, for the
Virgin’s genealogy is not traced? Thirdly, on what account
Joseph’s genealogy is traced, when he had nothing to do
with the birth; while with regard to the Virgin, who was the
very mother, it is not shown of what fathers, or
grandfathers, or ancestors, she is sprung.

And along with these things, this is also worth inquiry,
wherefore it can be, that, when tracing the genealogy
through the men, he hath mentioned women also; and why
since he determined upon doing this, he yet did not
mention them all, but passing over the more eminent, such
as Sarah, Rebecca, and as many as are like them, he hath
brought forward only them that are famed for some bad
thing; as, for instance, if any was a harlot, or an adulteress,
or a mother by an unlawful marriage, if any was a stranger
or barbarian. For he hath made mention of the wife of
Uriah, and of Thamar, and of Rahab, and of Ruth, of whom
one was of a strange race, another an harlot, another was
defiled by her near kinsman, and with him not in the form
of marriage, but by a stolen intercourse, when she had put
on herself the mask of an harlot; and touching the wife of
Uriah no one is ignorant, by reason of the notoriety of the
crime. And yet the evangelist hath passed by all the rest,
and inserted in the genealogy these alone. Whereas, if
women were to be mentioned, all ought to be so; if not all



