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Foreword

The pilgrimage to Santiago de Compostela is a pilgrimage to Land’s End. The 
far northwest corner of the Iberian Peninsula where Santiago—the capital of the 
autonomous community of Galicia—is located was known from ancient times as 
Finisterre. The multiple connotations of the term Finisterre, now the place name of 
an Atlantic cape, are one of the factors behind the present recuperation of pilgrim-
age and its new forms.

The pilgrimage to Santiago in the twenty-first century is a complex phenom-
enon in which postmodern cultural hybridization is made manifest. It is religious 
and secular, spiritual and corporal, local and global, real and virtual. Although this 
pilgrimage has always had an international dimension, this has been intensified 
with the improvement of technology and the communication media characteristic 
of globalization, to the extent of facilitating virtual and transnational experiences. 
In Brazil, for example, the Saint James’s routes have been reproduced offering 
itineraries to places presided by statues of the saint.

Despite this delocalization, the valorization of the Saint James’s Way as cul-
tural heritage has emphasized the spatial dimension of the pilgrimage. Today it 
is seen as a journey into the past which must be done on foot, as it was before the 
days of motorized transport. Pilgrims follow historical routes in the footsteps of 
medieval pilgrims, imitating their practices. This illustrates the difficulty of sepa-
rating the tangible and intangible dimensions of heritage. The senses are inevitably 
linked to concrete things: monuments, places, paths, and even the act of walk-
ing. Thus, the current revival of the pilgrimage can help develop the localities the 
routes pass through on their way to Santiago. Many towns and villages see the 
St. James’s Way as an opportunity to overcome their situation of marginality—
caused by their distance from large geographic centers—and to be placed on the 
new international map of pilgrimage.

The link between pilgrimage and territory and local space is the main theme 
of this book, which has assumed the challenge of analyzing such a complex 
phenomenon. To do so, it focuses on one of the St. James’s routes that is prob-
ably the most obvious manifestation of the pilgrimage’s current transformation. 
At the same time, the book shows this particular route as a laboratory in which 
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one can observe many of the features which characterize the pilgrimage revival in 
 general. The route is the continuation of the way from Santiago de Compostela 
for  approximately a further 90 km, to the region of Costa da Morte, where Cape 
of Finisterre is located. This cape has now become a new non-religious goal for 
the pilgrims, who conclude their journey watching the sunset over the ocean and 
 performing other renewal rituals.

The recuperation and promotion of the route were part of the “Xacobeo” pro-
grams set up by the autonomous government of Galicia in 1993. Thus, the rich and 
diverse heritage of Saint James’s Way was placed at the forefront of the govern-
ment’s tourism strategy. In recent years, the route has also received support from 
the European Union by means of rural development programs whose philosophy is 
based on managing local resources and cultural heritage in particular.

The economic and sociocultural effects of these programs, particularly those 
related to the promotion of the Saint James’s Way, have not been analyzed with 
the thoroughness they deserve. Unfortunately, academic research on pilgrimage in 
the twenty-first century in Galicia has not kept pace with the rate at which it has 
become a relevant social phenomenon. The design and implementation of tourism, 
culture, and heritage policies lack input from the social and human sciences, as do 
the processes of creating public opinion and social debate.

This book is therefore a necessary and relevant contribution. The anthropo-
logical perspective which guides this work is worthy of note for various reasons. 
Firstly, its global perspective takes into account the multiple factors which inter-
vene in the transformation of social practices and cultural meanings. Another spe-
cific contribution is its ethnographic perspective, based on field observation and 
interaction with participants, in this case, mainly pilgrims and the inhabitants of 
the places through which the route passes.

Although pilgrims are acknowledged as the protagonists, their motivations 
and experiences are often stereotyped by publicity images or statistics. The local 
inhabitants are frequently forgotten about. As in many other tourism contexts, the 
heritage policies linked to the Xacobeo programs have taken more the “guests” 
than the “hosts” into account. This book emphasizes the importance of studying 
the perspectives of both agents and the relationship between them. It is crucial to 
look beyond the magic words which are repeated over and over again and which 
support an entire system agreed on by apparent common consent. “Heritage” is 
one of those words. This research proves on the contrary that the idea of heritage 
that encourages a pilgrim to go to Costa da Morte differs from that of the inhabit-
ants of this region. Not even local governments share the same concept of herit-
age. No doubt this is a huge obstacle for the implementation of the model of rural 
development promoted by the European Union whose philosophy sees heritage as 
a meeting point between residents and visitors where the interests of both parties 
are brought together.

This book analyzes how the promotion of the pilgrimage is affecting the trans-
formation of the Costa da Morte area and the ways of life of its inhabitants. To do 
so, new concepts are coined and proposed to identify realities and new phenomena 
related to the pilgrimage. From the 1990s onward, pilgrims have certainly ceased 
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to be a foreign feature in this region’s landscape. But the results of the develop-
ment programs based on heritage and pilgrimage have not met expectations. While 
there has been a certain degree of improvement in some municipalities, the region 
still suffers an important demographic decline and emigration flux.

This book will undoubtedly help to detect and rectify these errors. The research 
has been carried out using a participative methodology which allows all partici-
pants to have their say, therefore gaining a deeper and more accurate understand-
ing of this pilgrim’s way. This insight focuses not  only on the walkers but also on 
those who live on the periphery of the way and who should be the first to benefit 
from the development encouraged by pilgrimage in the twenty-first century.

Nieves Herrero



ix

Contents

1 To Walk and to Be Walked… at the End of the World  . . . . . . . . . . . . . 1
Cristina Sánchez-Carretero

Part I History, Myths and Legends of the End of the World

2 Imagining an End of the World: Histories and Mythologies  
of the Santiago-Finisterre Connection  . . . . . . . . . . . . . . . . . . . . . . . . . . 23
Peter Jan Margry

3 Analyzing Narratives About the Camino: From Claims  
in Support of Local Elements to the Success of the Xacobeo  . . . . . . . . 53
Manuel Vilar

Part II Local Impacts of the Pilgrimage to Finisterre

4 Heritagization of the Camino to Finisterre . . . . . . . . . . . . . . . . . . . . . . . 95
Cristina Sánchez-Carretero

5 Socio-Economic Impacts of the Camino to Finisterre . . . . . . . . . . . . . . 121
Eva Parga-Dans

6 Processes of Change in Olveiroa, A Hostel Village . . . . . . . . . . . . . . . . . 135
Paula Ballesteros-Arias

7 Archaeological Heritage Management Along the Camino  . . . . . . . . . . 163
Carlos Otero-Vilariño

http://dx.doi.org/10.1007/978-3-319-20212-9_1
http://dx.doi.org/10.1007/978-3-319-20212-9_2
http://dx.doi.org/10.1007/978-3-319-20212-9_2
http://dx.doi.org/10.1007/978-3-319-20212-9_3
http://dx.doi.org/10.1007/978-3-319-20212-9_3
http://dx.doi.org/10.1007/978-3-319-20212-9_4
http://dx.doi.org/10.1007/978-3-319-20212-9_5
http://dx.doi.org/10.1007/978-3-319-20212-9_6
http://dx.doi.org/10.1007/978-3-319-20212-9_7


Contentsx

Part III Spirituality, Motives and the End of the World

8 To Be or not to Be… a Pilgrim. Spiritual Pluralism Along  
the Camino Finisterre and the Urge for the End . . . . . . . . . . . . . . . . . . 175
Peter Jan Margry

http://dx.doi.org/10.1007/978-3-319-20212-9_8
http://dx.doi.org/10.1007/978-3-319-20212-9_8


xi

List of Figures

Figure 1.1 Map of the Finisterre-Muxía Camino.  
Source Anxo Rodríguez-Paz . . . . . . . . . . . . . . . . . . . . . . . . . . . . . 3

Figure 1.2 ‘No fire’ sign with evidence of fire in Cape Finisterre.  
Source Peter Jan Margry . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . 7

Figure 1.3 Pilgrim paraphernalia deposited at a radio mast in Finisterre  
Cape. Source Paula Ballesteros-Arias and Cristina  
Sánchez-Carretero . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . 8

Figure 1.4 Reproduction of a Fisterrana . . . . . . . . . . . . . . . . . . . . . . . . . . . . 9
Figure 1.5 Double arrow indicating Finisterre-Muxía in Hospital.  

Source Paula Ballesteros-Arias and Cristina Sánchez-Carretero . . .  15
Figure 1.6 A boot with the message ‘Don’t dream your life’ deposited  

along the Camino. Source Paula Ballesteros-Arias  
and Cristina Sánchez-Carretero  . . . . . . . . . . . . . . . . . . . . . . . . . . 16

Figure 2.1 Cover of the book of Walter Starkie on Santiago  
and the Camino, published in 1957 . . . . . . . . . . . . . . . . . . . . . . . . 29

Figure 2.2 Cover of the German translation of Louis Charpentier’s book  
of 1971, one of the sources for pre-Christian Camino system 
mythologies. Source Peter Jan Margry . . . . . . . . . . . . . . . . . . . . . 33

Figure 2.3 Italian graffiti on one of the road signs, stating ‘towards  
the end of the world’. Source Peter Jan Margry . . . . . . . . . . . . . . 41

Figure 2.4 Symbolic (‘Celtic’ or ‘new agey’) construction made of earthly 
materials fixed to the rocks at the end of the world: branches,  
feathers, shell and mast apple, kept together with rope  
and an elastic hair string. Source Peter Jan Margry  . . . . . . . . . . . 43

Figure 2.5 Performing heritage? Doing the Camino dressed in  
‘medieval’ pilgrim outfit. Young French pilgrim with stick  
watches the sunset, 2010. Source Peter Jan Margry . . . . . . . . . . . 47

Figure 2.6 Remembrance stone on the Plaza del Obradoiro commemorating  
the designation by the Council of Europe of the Camino de  
Santiago as (first) European Cultural Itinerary in 1987.  
Source Peter Jan Margry . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . 47



List of Figuresxii

Figure 3.1 The Finisterre promontory shrouded in fog.  
Source Manuel Vilar . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . 55

Figure 3.2 Participants in the 2000 pilgrimage organized by Neria  
and AGACS posing on Obradoiro Square in Santiago  
de Compostela. Source Manuel Vilar . . . . . . . . . . . . . . . . . . . . . . 56

Figure 3.3 Cruceiro de Marco do Couto. An old cross on the Camino  
where pilgrims deposit stones. It is located between  
the village of Hospital and the hermitage of Nosa  
Señora das Neves. Source Manuel Vilar . . . . . . . . . . . . . . . . . . . . 72

Figure 3.4 Government activities to ‘improve’ the Camino. The old path  
is replaced with pavement. Source Manuel Vilar . . . . . . . . . . . . . 76

Figure 3.5 A brochure on the Camino to Finisterre and Muxía published  
by the Neria Association . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . 77

Figure 3.6 In recent years, there have been many advertisements for private 
hostels on the Finisterre Camino. Source Manuel Vilar . . . . . . . . 80

Figure 3.7 Pilgrim’s book in the shrine at As Neves (Dumbría).  
Source Manuel Vilar . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . 85

Figure 4.1 Sign and milestone indicating the route. Source Paula  
Ballesteros-Arias and Cristina Sánchez-Carretero . . . . . . . . . . . . 97

Figure 4.2 An aerial photograph of Vilaserío that decorates the bar  
in this village. Source Paula Ballesteros-Arias  
and Cristina Sánchez-Carretero  . . . . . . . . . . . . . . . . . . . . . . . . . . 101

Figure 4.3 Public hostel in Olveiroa. The four remodeled hostel houses  
have blue windows and doors (see also Fig. 6.12).  
Source Paula Ballesteros-Arias and Cristina Sánchez-Carretero . . .  103

Figure 4.4 María selected ‘water’ as their most important heritage element. 
Source Pastor Fábrega-Álvarez . . . . . . . . . . . . . . . . . . . . . . . . . . . 107

Figure 4.5 The owner of the hostel and restaurant in Vilaserío selected 
pilgrimage as one of their most important heritage elements.  
Source Pastor Fábrega-Álvarez . . . . . . . . . . . . . . . . . . . . . . . . . . . 109

Figure 4.6 Transmission tower in Finisterre occupied by a French painter  
from 2009 to 2012. Source Paula Ballesteros-Arias and Cristina 
Sánchez-Carretero . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . 111

Figure 4.7 Work being done by the state-owned company Tragsa in 2010  
on the section of the Camino to Finisterre that passes through 
Dumbría. Source Cristina Sánchez-Carretero . . . . . . . . . . . . . . . . 113

Figure 4.8 Mast at the Cape with a painted sign saying ‘No Fire’  
and an official sign that says ‘No objects on the mast.’  
Source Paula Ballesteros-Arias and Cristina Sánchez-Carretero . . .  115

Figure 4.9 Detail of Fig. 4.8. Source Paula Ballesteros-Arias and Cristina 
Sánchez-Carretero . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . 116

Figure 5.1 Number of pilgrims travelling from Santiago  
to Finisterre (1998–2010). Source Compiled by author  
using data from register of Fisterranas . . . . . . . . . . . . . . . . . . . . . 128

http://dx.doi.org/10.1007/978-3-319-20212-9_6
http://dx.doi.org/10.1007/978-3-319-20212-9_4


List of Figures xiii

Figure 5.2 Monthly influx of pilgrims to Finisterre. Values expressed  
in percentages (2007–2010). Source Compiled by author  
using data from register of Fisterranas  . . . . . . . . . . . . . . . . . . . . 129

Figure 5.3 Age of the establishments identified on the route  
and in the population center of Finisterre. Source Compiled  
by author from the results of the surveys conducted in these 
establishments . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . 130

Figure 6.1 The clustered center of Olveiroa. Houses and other domestic 
buildings and vegetable gardens among them, as well as  
the church dedicated to St. James. Source Paula  
Ballesteros-Arias and Cristina Sánchez-Carretero  . . . . . . . . . . . 139

Figure 6.2 An hórreo (a typical Galician granary) in the foreground  
with wind turbines in the background, installed  
on the highlands near the village. Source Paula  
Ballesteros-Arias and Cristina Sánchez-Carretero  . . . . . . . . . . . 140

Figure 6.3 Large areas of meadow formerly used as arable land.  
Source Paula Ballesteros-Arias and Cristina Sánchez-Carretero . . . 143

Figure 6.4 Theoretical model of the traditional farmer landscape  
of Galician (Dabezies and Ballesteros-Arias 2013: 45).  
Source Anxo Rodríguez Paz  . . . . . . . . . . . . . . . . . . . . . . . . . . . . 144

Figure 6.5 Photograph from the American flight of 1956 corresponding  
to the Olveiroa area and its agricultural surroundings.  
Compared to Fig. 6.6, it has a larger number of agricultural  
elements and forms related to land use and management . . . . . . 147

Figure 6.6 Aerial photograph of 2010 of the same area. It shows  
the Camino from Santiago to Finisterre on its way through the 
middle of the village and the location of the municipal hostel.  
Source http://www.sigpac.jcyl.es/visor . . . . . . . . . . . . . . . . . . . . 148

Figure 6.7 Two clippings from topographical maps of the Centro  
Geográfico del Ejército (the Army Geographical Centre),  
1:50.000. The one on the left is from the year 1945.  
The clipping on the right is from the year 1950  . . . . . . . . . . . . . 150

Figure 6.8 The image on the right is a cutting from a map of the Instituto 
Geográfico Nacional (ING, the National Geographic Institute), 
1:25.000, published in 1985 but based on 1974 cartography.  
The one on the left is a 2005 cutting taken from 
http://www.sigpac.jcyl.es/visor . . . . . . . . . . . . . . . . . . . . . . . . . . 150

Figure 6.9 The first cars in Olveiroa. Photo shown by Marisol  . . . . . . . . . . 152
Figure 6.10 A testament to emigration on a wall inside a storehouse.  

Source Paula Ballesteros-Arias and Cristina Sánchez-Carretero . . . 152
Figure 6.11 One of the homes built in the late 1980s, on the side  

of the main road. Source Paula Ballesteros-Arias  
and Cristina Sánchez-Carretero . . . . . . . . . . . . . . . . . . . . . . . . . . 154

Figure 6.12 Group of houses restored for the municipal hostel.  
Source Paula Ballesteros-Arias and Cristina Sánchez-Carretero . . . 157

http://dx.doi.org/10.1007/978-3-319-20212-9_6
http://www.sigpac.jcyl.es/visor
http://www.sigpac.jcyl.es/visor


List of Figuresxiv

Figure 7.1  Hermitage of San Guillerme behind the explanatory panel  
(August 2014). Source Carlos Otero . . . . . . . . . . . . . . . . . . . . . . . 167

Figure 7.2 Petroglyph of Pedra Ancha (Dumbría). Source Carlos Otero . . . . 169
Figure 7.3 Lourido beach. On the upper side, the Castro of Lourido,  

and, on the right, the construction of the Parador of Muxia  
(August 2014). Source: Carlos Otero . . . . . . . . . . . . . . . . . . . . . . 170

Figure 8.1 Despite the Church’s rejection of a Camino towards Finisterre  
the Finisterre guidebook of John Brierley is for sale at the east  
entrance of Santiago’s cathedral. Source Peter Jan Margry, 2014 . . . 182

Figure 8.2 The Archdiocese of Santiago spreads flyers to remember  
the walkers and pilgrims of what, just like in the past, the  
goal of the Way of Saint James is all about: reaching  
the cathedral and visiting the tomb of Saint James; hence,  
not the walking in itself . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . 195

Figure 8.3 The burning of clothes after arrival at Cape Finisterre: a rite  
of passage and purification, 2010. Source Peter Jan Margry  . . . . 197

Figure 8.4 Collective burning of clothes after sunset. A few seconds  
after this picture was taken they were caught by the  
guards of the Cape for violating the fire ban, 2010.  
Source Peter Jan Margry . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . 197

Figure 8.5 For the protection of the environment a fire ban was enforced  
on Cape Finisterre in 2010. Instead of burning their walking  
clothes pilgrims started to attach clothing to the radio mast  
in order to leave them behind. Source Peter Jan Margry  . . . . . . . 199

Figure 8.6 A group of walkers enjoys joint ‘arrival’ drink while having  
the shared experience of seeing the sun set ‘in the water’, 2010. 
Source Peter Jan Margry . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . 200

Figure 8.7 After arriving at Cape Finisterre one of the walkers  
of an accidental German group of pilgrims, proved  
to be a priest. With the religious vestments and portable  
sacramental objects that popped up out of his rucksack,  
he started an improvised mass on the edge of the cape, 2010.  
Source Peter Jan Margry . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . 201

Figure 8.8 Poster in one of the refugio’s along the Finisterre trail  
about a new book narrating the transformative power  
of the Camino. The German author describes how he  
found his big love on the trail and decided to start  
a new life in Ireland. Source Peter Jan Margry . . . . . . . . . . . . . . . 202



xv

Editor and Contributors

About the Editor

Cristina Sánchez-Carretero is a staff researcher at the Institute of Heritage 
 Sciences (Incipit) of the Spanish National Research Council (CSIC) in Santiago 
de Compostela, Spain, where she coordinates the anthropological team and leads 
a research line dedicated to “Processes of Heritage Formation: Memory, Identities 
and Conflict.” She was awarded a Ph.D. by the University of Pennsylvania for her 
dissertation on the revitalization of religious practices among Dominican migrant 
workers in Spain (2002). Her areas of interest are as follows: processes of tradition-
alization and heritage formation, the intersection of migration and cultural heritage 
(in particular, the role of the revitalization of religious practices after migrating), 
and the role of rituals and expressive culture in contemporary societies. She has 
published extensively on these topics, including the book Grassroots Memorials. 
The Politics of Memorializing Traumatic Death (Berghahn, 2011), co-edited with 
Peter Jan Margry. Email: cristina.sanchez-carretero@incipit.csic.es

Contributors

Paula Ballesteros-Arias is a heritage specialist, a Ph.D. candidate at the University of 
Santiago de Compostela (USC) and a visiting researcher at the Institute of Heritage Sci-
ences (Incipit), Spanish National Research Council (CSIC) in Santiago de Compostela. 
She holds a M.A. in history by the USC (1997) and a B.A. in history and geography, 
specialized in Latin American Anthropology from the University Complutense of Ma-
drid. From 1996 to 2012, she was awarded several research and cooperation grants in 
the USC and the CSIC. Her areas of interest include the following: Ethnoarchaeol-
ogy of rural landscapes, with special emphasis on agrarian archaeology in NW Iberia; 
Landscape Archaeology (studying the long-term processes of use and social construc-
tion of space) and the ethnographic study of rurality. She has published various books 
and many articles in these fields. Email: paula.ballesteros-arias@incipit.csic.es



Editor and Contributorsxvi

Peter Jan Margry is a historian and ethnologist. He studied history at the  University 
of Amsterdam and was awarded his Ph.D. by the University of Tilburg (2000) for his 
dissertation on the religious culture war in the nineteenth-century Netherlands. He is 
a professor of European Ethnology at the University of Amsterdam. He was director 
of the Department of Ethnology at the Meertens Institute, a research center of the 
Royal Netherlands Academy of Arts and Sciences in Amsterdam. He was a visiting 
professor in Leuven (B) and in Eugene and Berkeley (USA). He is vice president 
of the International Society for Ethnology and Folklore. As a senior research fellow 
at the Meertens Institute, his current focus is on contemporary religious cultures, 
on alternative healing practices, on cultural memory, and on cultural heritage. He 
has published various books and articles in these fields, among them the edited vol-
ume Shrines and Pilgrimage in the Modern World: New Itineraries into the Sacred  
(Amsterdam University Press). Email: peterjan.margry@meertens.knaw.nl

Carlos Otero-Vilariño is an archaeologist, B.A. from the University of Santiago, 
specialized in Prehistory and Archaeology, and in Applied Geography. His work 
deals with the valorization of archaeological heritage. He was the director of the 
Scientific Culture Unit of the Incipit (CSIC) and coordinated the collaborative pro-
gram between Incipit and the Terra Termarum Castrolandín Foundation to valor-
ize the Castrolandín fort. He also collaborated with Ortegalia Foundation on the 
valorization of the cultural heritage of Ortigueira (A Coruña) and in the creation 
of the Master Plan of Elviña Fort (A Coruña). In relation to the management of 
“cultural itineraries,” he participated in the valorization project of the Route of the 
Mule Drivers or Camino de los Arrieros (Ortigueira, A Coruña) and coordinated 
the archaeological work of the delimitation and study of the Primitive Camino de 
Santiago. Email: carlos.otero.vilarino@gmail.com

Eva Parga-Dans is a sociologist and has a Ph.D. in applied economy from the  
University of Santiago de Compostela (2011). She is currently working as a 
 postdoctoral researcher at the Universidad Técnica de Ambato (Ecuador), and she is a 
collaborator of the Institute of Heritage Sciences (Incipit), CSIC. She specializes in the 
socioeconomic impact of heritage and culture. Email: eva.parga-dans@incipit.csic.es

Manuel Vilar is an anthropologist. He has an M.Sc. in “Cultural Heritage and 
Identities” from the University of A Coruña. He worked as a freelance anthropol-
ogist for ethnographic museums and local governments on cultural heritage and 
development, especially in the area known as The Dead Coast (Costa da Morte, 
Galicia). Also his areas of interest includes popular religion, the Camino de San-
tiago to Finisterre or emigration from the area of Costa da Morte to the city of New 
York, writing several articles and books on these issues. He is a co-author, with the 
anthropologist Xerardo Pereiro (2008), of “Ethnographic museums and essentialist 
representations of Galicia identity” (International Journal of Iberian Studies 21.2). 
Email: mvilaral@telefonica.net



1

Chapter 1
To Walk and to Be Walked… at the End 
of the World

Cristina Sánchez-Carretero

© Springer International Publishing Switzerland 2015 
C. Sánchez-Carretero (ed.), Heritage, Pilgrimage and the Camino to Finisterre, 
GeoJournal Library 117, DOI 10.1007/978-3-319-20212-9_1

To be a pilgrim consists of letting the Camino go through you…
you are walked by the Camino

(pilgrim, fieldnotes 7-2-2011)

1.1  Introduction1

To walk… and to be walked; this expression is used by many pilgrims on the 
Camino to describe the act of walking as a transformative experience. Walking 
the Camino is not so much about hiking but about ‘letting the Camino go through 
you’ as the pilgrim in the initial quote explains. In this book, we will analyze the 
expression ‘to be walked by the Camino’ from the viewpoint of those living in the 
towns and villages through which this pilgrimage route passes.

At a pilgrimage conference in 2011, in Antwerp, I asked the audience to close 
their eyes, breathe deeply, and visualize a place, person, object or scene related to 

1The chapters presented in this book are part of the research project ‘Processes of 
Heritagization in the Camino: Santiago-Finisterre-Muxía’ funded by the Galician Government 
(INCITE09606181PR). In addition, this chapter is linked to the network TRAMA3, funded 
by CYTED, Science and Society Area; and the project NEARCH funded by the European 
Commission CULTURE program, this publication reflects the views only of the author, and the 
Commission cannot be held responsible for any use which may be made of the information con-
tained therein.
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Institute of Heritage Sciences (Incipit), Spanish National Research Council (CSIC),  
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the Camino de Santiago; whatever came to mind. When they opened their eyes, I 
asked how many had visualized the Camino landscape: 90 %. Sixty percent had 
visualized a pilgrim; 30 % visualized some of the paraphernalia associated with 
pilgrims such as shells, walking sticks or a backpack; 10 % of the audience, 
houses, buildings or a church in a village, town or city; when I asked how many 
had thought of the inhabitants of those towns or villages, the answer was unani-
mous: nobody.2 Most of the conference attendees visualized a rural landscape, half 
of them thought of pilgrims, but no one had visualized the local residents.

This anecdote illustrates the one-sidedness of studies on the Camino to 
Santiago de Compostela. The large number of studies concerning the pilgrimage 
route contrasts with a near-absence of research into both the effects of the pil-
grimage on the daily lives of the people who live along the route, and the com-
modification processes that result from the exploitation of the Camino for tourism 
purposes. This book seeks to contribute to redress this imbalance by analyzing the 
Camino from different perspectives: that of the processes of ‘heritagization,’ that 
of the effects of pilgrimage on local communities, and that of the perceptions of 
the pilgrims. To do so, the book focuses on a rather new and unknown section: the 
Camino to Finisterre and Muxía.

The project ‘Heritagization Processes along the Camino de Santiago: Route 
Santiago-Finisterre-Muxía’ addresses three issues: firstly, the consequences of pil-
grimage on the daily lives of those living in the towns and villages through which 
the route passes; secondly, the heritage construction processes (heritagization) tak-
ing place along the Camino; and thirdly the ideas of the walkers on the history and 
mythology of the region and the perceptions of them on the qualities and the reli-
gious or spiritual dimensions of the route (Fig. 1.1).

This book is the result of a three-year research project (2010–2012) at the 
Institute of Heritage Sciences (Incipit), Spanish National Research Council (CSIC) 
in collaboration with the Meertens Institute (Amsterdam). It is based on multi-
disciplinary collaboration between anthropologists, sociologists, historians and 
archaeologists. Various complementary methods were used for the project: histori-
cal, mythological and ethnographic studies of the route (Chaps. 2 and 3); data sur-
veys to analyze the socioeconomic impact of the pilgrimage on businesses along 
the route and in Finisterre (Chap. 5); ethnographic fieldwork, particularly in three 
places on the Camino: Vilaserío (municipal district of Negreira), Olveiroa (munici-
pal district of Dumbría) and Finisterre (municipal district of Finisterre) (Chaps. 4 
and 6); and surveys to analyze the pilgrims’ motivations (Chap. 8).

A number of different results were obtained through complex analytic frame-
work. With regards to heritagization processes for instance, it is worth noting from 
an ethnographic viewpoint the differences between what is considered ‘heritage’ 
by institutions and by local townspeople (see the conclusions to Ballesteros-Arias 
and Sánchez-Carretero 2011; Sánchez-Carretero and Ballesteros-Arias 2014; and 
Sánchez-Carretero 2012).

2The answers were not mutually exclusive. One person could visualize various things at once, for 
instance, a pilgrim in a rural landscape.

http://dx.doi.org/10.1007/978-3-319-20212-9_2
http://dx.doi.org/10.1007/978-3-319-20212-9_3
http://dx.doi.org/10.1007/978-3-319-20212-9_5
http://dx.doi.org/10.1007/978-3-319-20212-9_4
http://dx.doi.org/10.1007/978-3-319-20212-9_6
http://dx.doi.org/10.1007/978-3-319-20212-9_8
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As for the effects on the local population, the main conclusion from the study, 
based on sociological surveys, is that there is a clear connection between the 
increase in the number of pilgrims following the Santiago-Finisterre route and 
changes in the local communities’ productive model, which in recent years has 
moved towards offering services related to the pilgrimage. These activities socially 
and economically boost local communities on the pilgrimage route (Parga-Dans 
2012a, b). While the data reflects growth and revitalization of local communities 
resulting from this phenomenon, qualitative and ethnographic research has shown 
that this productive revitalization also brings about changes that can be a source 
of conflict in local communities, such as hidden economy, sharp increases in tran-
sient population at specific times of the year, interpersonal conflict and resource 
management by new institutional bodies.

Fig. 1.1  Map of the Finisterre-Muxía Camino. Source Anxo Rodríguez-Paz
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1.2  The Pilgrimage to Finisterre

Instead of ending in Santiago like the rest of the Caminos, this route finishes at the 
Cape of Finisterre and Muxía on the Galician North-West Atlantic coast, ‘where 
the land ends and the sea begins’ (Vilar 2010: 9).3 In Latin, Finisterrae means ‘the 
end of the earth.’ Both Muxía and Finisterre are part of The Coast of Death, a terri-
torial label that aimed at forging emergent identity links among the inhabitants of 
one of the poorest areas in Galicia. The coastline is distinctive for its high cliffs, 
peninsulas and coves that give protection to small villages. This complex geogra-
phy made the area quite inaccessible from other parts of Galicia. The name ‘Coast 
of Death,’ as explained by Paula Ballesteros-Arias in Chap. 6, was fully estab-
lished in the 1990s to promote the coastal area between Cape Finisterre and the 
Sisargas Islands in Malpica. During that decade an association called Neria was 
founded to promote and coordinate rural development and it was linked to EU 
Leader funds for the development of rural areas. The main objective of Neria was 
to ‘promote and coordinate rural development, improve life conditions and to help 
end rural depopulation.’4 The association wanted to promote the whole region and 
needed to find a good name for the area.

There are different accounts to explain the origin of the name Coast of Death. 
The term ‘death’ might be linked to the fact that this coastline represents Europe’s 
continental Finisterrae, where the land ends and the sun sets in a mare tenebrosum 
or dark sea, as the Atlantic Ocean was called in Medieval times; but the name 
could also be related to the numerous shipwrecks in the area. As the official guide-
book for the area explains, there is a dark legend regarding Galician inhabitants 
who were believed to have provoked shipwrecks in order to steal their load.5

Cape Finisterre is part of the Coast of Death and it is said to be the  westernmost 
point of continental Europe, although geographers have now shown that both 
Cape Touriñán—also in Galicia and very close to Finisterre—and Cape Roca in 
Portugal are further west. Other European mythical ‘ends of the world’ include 
Land’s End in Britain, Finistère in French Brittany, and Dingle in Ireland.

This research project was carried out on this particular section of the route 
because its promotion amongst pilgrims is relatively recent, although documen-
tation shows that there were pilgrimages to the area from as early as the 12th 
century (Pombo 2000), with testimonies of pilgrims who visited the sanctuaries 
dedicated to Santo Cristo in Finisterre, Virxe da Barca in Muxía and hermit San 
Guillerme in Cape Finisterre (Vilar 2010). However, the links between pilgrim-
age to Finisterre and Muxía and the cult of Saint James are not that clear. Margry 
and Vilar explore these links in Chaps. 2 and 3 respectively and conclude that the 

3This route can be walked West–East towards Santiago, which is officially recognized by the 
Catholic Church. See Margry (Chap. 2) for an explanation on both directions.
4www.neria.es/quienes-somos.aspx, accessed July 23, 2014.
5http://www.turismocostadamorte.com/ga/upload/des/59aGuia%20Xeral%20Costa%20
Morte%20GAL.pdf, accessed 23 July, 2014.

http://dx.doi.org/10.1007/978-3-319-20212-9_6
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http://www.turismocostadamorte.com/ga/upload/des/59aGuia%20Xeral%20Costa%20Morte%20GAL.pdf
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Camino towards Finisterre is related to the Marian pilgrimage to Muxía, the Christ 
of Finisterre and the hermit of San Guillermo rather than to St. James, and there-
fore in its East–West direction is not an old Jacobean route.

There are two types of historical accounts that link Finisterre and Muxía with 
Santiago: On the one hand, there are studies that see the pilgrimage to Finisterre 
and Muxía as a medieval construction and a unifying Christian strategy against 
Muslims; on the other hand, there is the sun worship explanation of pre-Christian 
origin, mostly upheld by 19th century Galician nationalists. In addition, there are 
several legends that connect these places and which are explored in the first part of 
this book. The use of legends to establish links among sanctuaries was a common 
strategy employed by the Catholic church to redirect pilgrims from major sanctu-
aries to less popular ones (Herrero 2009: 168).

It was not until the late 1990s that this part of the route began to be promoted; 
therefore its connection with the pilgrimage route is relatively recent, as is the eco-
nomic, social and cultural impact on the places along the Finisterre-Muxía route. 
Furthermore, economic and heritage policies are being developed and fostered in 
response to the rise in tourism.

The revival of the Caminos began in the 20th century thanks to the 
‘Associations of the Friends of the Camino de Santiago’ and subsequently various 
administrations contributed to the project. In 1993, the year of the Camino’s inclu-
sion on the World Heritage List and a ‘holy year’ or ‘xacobeo’,6 the Galician 
Government initiated the ‘Xacobeo’ program. The Finisterre-Muxía Route was 
then included as one of the Caminos de Santiago (Vilar 2010). Between 1997 and 
2004, the Galician Association of Friends of the Camino (AGACS) and Asociación 
Neria organized annual pilgrimages to Finisterra and Muxía. This part of the 
Camino de Santiago is not officially recognized by the Catholic Church and pil-
grims walking the route do not receive the compostela, the recognition granted by 
the Catholic Church to those pilgrims who have walked at least 100 km of the 
Camino, as this route is less than 100 km long and does not end in Santiago. For 
these reasons, as well as its connection with sun worship, many local neighbors 
and pilgrims call this route ‘the Camino of the atheists’.7 In fact, the Catholic 
Church keeps a firm grip on the heritagization processes of the rest of the 
Caminos, but maintains a clear ignoratio strategy in relation to the Finisterre route: 
the Church does not officially oppose this route, but neither does it recognize it.

The route from Santiago to Finisterre and Muxía consists of three to five stages. 
Some pilgrims walk for three days from Santiago to Finisterre, adding one more day to 
walk from Finisterre to Muxía. Others take four days to reach Finisterre; whilst some 
walk first to Muxía and then from Muxía to Finisterre. Others don’t go to Muxía at all, 
while many pilgrims simply catch a bus from Santiago to reach ‘the end of the world.’

6A Xacobeo, jacobeo or holly year is a jubilee year that occurs when July 25th, the day of St. 
James, falls on a Sunday. For more information on this topic, see Vilar, this volume.
7This expression was recorded during ethnographic fieldwork among owners of small restaurants 
and hostels, as well as among pilgrims. However Margry, in his surveys and fieldwork, did not 
encounter it (Margry, Chap. 8).

http://dx.doi.org/10.1007/978-3-319-20212-9_8
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There are various options of how to tackle the stages between the main points 
of the route:

Option 1:

1. Santiago-Negreira (22 km)
2. Negreira-Olveiroa (33 km): some pilgrims sleep at Vilaserío and walk directly 

from Santiago to Vilaserío; others walk from Negreira to Vilaserío (13 km)
3. Olveiroa-Cee (19 km)
4. Cee-Finisterre (16 km)
5. Additional stage: Finisterre-Muxía (31 km)

Option 2:

1. Santiago-Negreira (22 km)
2. Negreira-Olveiroa (33 km)
3. Olveiroa-Muxía: (28 km)
4. Additional stage: Muxía-Finisterre (31 km)

The structure of the route and its various alternatives—either finishing in 
Finisterre, in Muxía, or going to both places—is partly the source of conflict 
between the two arrival points, Muxía and Finisterre.

The Finisterre Camino reintroduces the idea of reaching the end of the Camino as 
the purpose of pilgrimage. According to Margry, ‘modern pilgrimage to Santiago 
changed the idea of pilgrimage from ‘reaching a goal’ (the shrine) to ‘being under 
way’’ (Margry, Chap. 8) and the Camino to Finisterre brings back that urge for an 
end to mark the experience. It is physically impossible to continue as there is no 
more land ahead, only the ocean. The same idea is described in a municipal video by 
the pilgrim hostel-keeper in Finisterre: ‘Pilgrims reach the end and cannot continue 
any further. Finisterra was the end of the Camino of the Stars, the Milky Way.8’

The construction of Finisterre as a tourist attraction is based, according to 
anthropologist Nieves Herrero, on a symbolic event (Herrero 2008: 123–138). 
Those on the margins are looked down on by the official discourse and are, at the 
same time, part of the emotional repertoire and symbolic universe of dominant 
culture (Shields 1991: 5, cited after Herrero 2005: 122). These characteristics—
being rejected and on the margins—allow the ‘marginal places’ to become ‘mythi-
cal places’. The stigma of marginal places, such as the Coast of Death, calls for a 
reconfiguration process in order to change the emotional repertoire linked to such 
places. In the present case study, Asociación Neria and the mayor of Dumbría (one 
of Neria’s promoters) made a conscious effort to transform the Coast of Death, 
which has the stigma of being poor and isolated, into a tourist attraction; a place 
worthy of being visited. In fact, the same reasons that forged the image of an iso-
lated, semi-abandoned and poor part of Galicia also turned the Coast of Death into 
a tourist destination.

8Municipal video produced by Fisterra TV: http://www.concellofisterra.com/ga/web/info.php? 
idc=37 accessed March 17, 2012.

http://dx.doi.org/10.1007/978-3-319-20212-9_8
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Many pilgrims are attracted to the nostalgic idea of an isolated ‘end of the 
world’ and long for traditional pilgrimage as opposed to turigrinos (‘tourgrims’). 
The history of nostalgia dates back to the mid-1950s (see Starkie 1957), although 
it was triggered by modernization rather than by today’s touristification.9

In the reconfiguration of Finisterre as a mythical place, various rituals were pro-
moted and, at the same time, some of them were institutionally banned; the act of 
burning clothes, for instance. Some pilgrims symbolically burn objects that they 
have used during the Camino such as t-shirts, socks or boots, as well as notes, letters 
or postcards; they may even burn symbols that they have carried from the beginning 
of their pilgrimage for this purpose alone. This is described in many guidebooks and 
books on the Camino to Finisterre as a ‘purification ritual of the end of the Camino’ 
(Pombo 2004; Rudolph 2004: 44; Vilar, this volume). Margry, in Chap. 8, gives a 
detailed description of the different types of rituals carried out by pilgrims, conclud-
ing that one third of those arriving in Finisterre made a fire and ‘when it was not 
possible to execute the fire ritual, as it sometimes simply proved too wet to do it, 
the result was an ‘unfinished’ feeling’ (Margry, Chap. 8). Fires were banned in 2011 
after strong winds caused them to spread on various occasions. However, there are 
only a few unofficially worded signs informing pilgrims of this (Fig. 1.2).

Due to the fire ban, some pilgrims started to hang objects on the radio antenna 
masts at the Cape, instead of the fire ritual. However the climbing involved is risky 
and this practice has also been banned. In spite of the ban, pilgrims have recently 
started placing the objects on smaller, more accessible masts at the Cape (Fig. 1.3).

Placing objects at the Cape and the burning of clothes are two recurrent themes 
that come up in the interviews with Finisterre locals as the main source of conflict 
between them and the pilgrims.10 Some aspects of the behavior condemned by the 
locals are indeed part of the pilgrims’ mental map of what it takes to be ‘good 

9See Margry’s comments on Starkie’s writing (Margry, Chap. 2).
10The conflicts between the various actors involved in the camino are explored in Chap. 4.

Fig. 1.2  ‘No fire’ sign with 
evidence of fire in Cape 
Finisterre. Source Peter Jan 
Margry
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