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Setting polite  society’s comfort against the
uncompromising demands of truth, Conventional Lies of our
Civilization exposes how entrenched customs, sanctified
vocabularies, and everyday pieties can mask self-interest,
dull moral judgment, and prevent necessary reform, inviting
readers to scrutinize not only institutions that claim
authority but also the ordinary habits by which we excuse
them, urging a relentless, clear-eyed appraisal of what is
called normal, respectable, or inevitable and asking whether
such norms actually serve human flourishing, civic honesty,
and justice or, instead, perpetuate convenient illusions
whose familiarity is mistaken for legitimacy and whose
persistence depends on our willingness to stop asking
questions.

Max Simon Nordau’s work is a work of social criticism and
philosophical polemic, originally published in German in the
late nineteenth century, at a moment when European public
life was being transformed by industrial growth, mass
politics, and new scientific confidence. The book belongs to
the tradition of rationalist critique that tests received ideas
against observable consequences and logical consistency,
rather than deference to status or tradition. Nordau writes
not as a storyteller inventing a setting but as a diagnostician
of modern civilization’s public spheres, addressing readers
across national boundaries who were contending with



rapidly changing institutions and the rhetoric that sought to
stabilize them.

The premise is straightforward yet sweeping: many of
the certainties that organize social life are conventions that
persist because they are rarely interrogated, and when
examined they reveal contradictions between professed
values and actual practices. Nordau’s voice is assertive,
unsparing, and deliberately provocative, but his method is
methodical, proposing criteria by which one might test a
custom’s claims to truth or utility. The style mixes clinical
detachment with polemical heat, favoring lucid exposition,
cumulative example, and a momentum that carries the
reader from one domain of public life to the next, creating
the feel of an extended cross-examination of civilization
itself.

Across its chapters, the book investigates how
institutions that claim moral or civic authority often depend
on conventions that function as protective screens, with
language doing much of the work of concealment. Topics
range across public religion, political life, economic
relations, legal norms, education, and the press, showing
how noble watchwords can drift into routine formulas that
justify uneven burdens and quiet dissent. Nordau is
interested not only in public policy but in psychological
habit: how social rewards and penalties teach people to
internalize the prevailing story about what is natural or
necessary, even when experience suggests that reality is
otherwise.

For contemporary readers, the critique matters because
the mechanism he describes—familiar words sheltering



unexamined power—remains a basic feature of public life. In
an age that prizes information yet struggles with trust, the
book models habits of clarity: asking what a claim
accomplishes, what interests it serves, and what evidence
supports it. Nordau’s insistence on separating reverence
from evaluation encourages a civic posture that is neither
cynical nor credulous, but responsibly skeptical. The result is
not a blueprint for any single reform, but a practical ethic of
inquiry, courageous speech, and intellectual hygiene that
equips readers to resist complacent consensus.

Because it is a product of its era, some arguments and
examples reflect debates specific to the late nineteenth
century, and the rhetoric can be uncompromising. Yet that
historical distance clarifies the book’s method: premises are
named, tested, and either defended or discarded, and the
reader is invited to repeat the test rather than inherit the
conclusion. The prose, in available translations, favors direct
statement over ornament, building its case through
accumulation. Approached as both document and
provocation, the text rewards patient, active reading, with
careful attention to how definitions, metaphors, and appeals
to common sense quietly steer judgment.

Without rehearsing the book’s individual case studies, it
is fair to say that its central invitation is durable: reinterpret
the accepted narrative of civilization by testing conventions
against their outcomes and by refusing to confuse decorum
with truth. Conventional Lies of our Civilization offers the
bracing experience of an intellect unwilling to flatter power
or custom, a stance that can galvanize readers to
recalibrate their own assumptions. Read as a demanding



conversation rather than a final verdict, it becomes a
companion for ethical self-examination and public
reasoning, useful wherever communities must decide which
shared stories deserve to endure.
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Conventional Lies of Our Civilization by Max Simon
Nordau is a late nineteenth-century work of social criticism
that argues many pillars of modern life rest on accepted
falsehoods. Nordau examines how commonly repeated
formulas of morality, culture, and progress often conceal
vested interests or outdated assumptions. Trained as a
physician and active as a critic, he foregrounds tangible
consequences for human welfare rather than reverence for
tradition. The book proceeds thematically, moving through
religion, public morals, politics, law, economy, education,
and culture. In each sphere, Nordau tests proclaimed ideals
against lived realities, seeking to separate useful
conventions from deceptive, self-perpetuating myths.

Nordau begins with religion and conventional morality,
where he detects a disjunction between official creeds and
everyday behavior. He argues that the authority of religious
institutions is frequently maintained by habit and social
pressure rather than by demonstrable ethical results. Ritual
language and doctrinal subtleties, he contends, can obscure
practical duties, while public piety coexists with private
indifference. Without denying the emotional or communal
functions of belief, he questions foundations that resist
scrutiny and evidence. The chapter’s through-line is a call
for a morality accountable to human needs, measured by
outcomes and clarity, rather than by inherited formulas that
cannot justify themselves outside tradition.



Turning to politics and the administration of justice,
Nordau scrutinizes parliamentary customs, official rhetoric,
and legal formalism. He portrays public life as filled with
ceremonious claims of representation and fairness that are
not always borne out by practice. The procedures and
pageantry of governance, he argues, can legitimize
arrangements that serve organized interests while
presenting them as universal necessity. In law, he
emphasizes how technicalities and prestige may shield
inequities, prompting citizens to mistake form for substance.
He challenges the language of statecraft that elevates
abstractions over accountability, insisting that policy be
judged by verifiable public benefit rather than by prestige or
inherited authority.

In economic and social affairs, Nordau interrogates the
contrast between professed equality of opportunity and the
persistence of structural advantage. He describes how
respectability and philanthropy can function as veneers that
leave underlying exploitation or insecurity untouched. Public
narratives of merit may coexist with barriers tied to wealth,
education, and status, while speculative practices and
fashionable consumption receive moral indulgence denied
to other behaviors. He examines how praise for
industriousness and thrift can mask dependence on
favorable birth or connections. The critique seeks criteria
that distinguish genuine productivity and social utility from
reputational effects sustained by custom, deference, and
selective enforcement.

The analysis extends to family life, gender roles, and
education, where Nordau finds conventions that elevate



appearances over rational aims. He discusses marriage and
sexual norms as areas burdened by double standards and
property expectations, noting how social pressure often
overrides mutual welfare. In schools, he questions
instruction that trains deference and rote repetition rather
than independent judgment and civic competence. Codes of
honor and etiquette, in his account, supply a moral
vocabulary that rewards conformity more than integrity. He
favors a pedagogy capable of aligning personal
development  with social responsibility, replacing
reputational incentives with criteria grounded in
demonstrable benefit.

Public opinion, the press, and the arts receive equally
skeptical attention. Nordau observes how journalism can
amplify factional interests and sensation under the banner
of information, while critics and cultural arbiters convert
taste into social currency. He questions artistic pretensions
that invoke depth to shield obscurity or fashion, and he
regards cultural prestige as susceptible to market pressures
and group loyalty. Yet he does not dismiss culture’s potential
value; rather, he asks that claims for its importance be
tested by intelligibility, ethical traction, and enrichment of
common life. The goal is a culture that enlightens without
demanding unearned reverence.

Across these domains, Nordau advances a program of
demystification guided by rational inquiry, plain speech, and
attention to consequences. He urges the replacement of
opague conventions with standards that can be justified to
all, while acknowledging that habits of thought and
institutional interests resist change. The book’s enduring



significance lies in its insistence that civilization should
answer for its own promises: freedom, fairness, and human
flourishing. Without prescribing a single blueprint, it frames
questions that remain pressing—how to tell useful social
agreements from harmful fictions, and how to align public
ideals with the realities they are meant to improve.



Historical Context
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Max Simon Nordau, a Hungarian-born physician and
social critic, wrote Die konventionellen Lugen der
Kulturmenschheit (Conventional Lies of Our Civilization) in
1883, in German. Living and working largely in Paris as a
correspondent for the Vienna-based Neue Freie Presse, he
addressed a Europe unified by railways, telegraphy, and
expanding mass education. The work emerged amid
accelerating industrialization and the consolidation of
nation-states after 1870. It quickly reached a broad
audience through multiple editions and translations,
provoking debate across German- and French-speaking
publics. Nordau framed his critique within the institutions
governing late nineteenth-century life: church and state, the
army, the courts, the press, and the bourgeois family.

In the political sphere, the German Empire under Otto
von Bismarck, the Austro-Hungarian Dual Monarchy, and
France’s Third Republic set contrasting constitutional
models that nevertheless relied on centralized
administration and disciplined parties. The failed revolutions
of 1848 and subsequent compromises had left monarchies
intact in much of Central Europe, with parliaments limited
by elite suffrage or imperial prerogative. Press laws allowed
prosecution for lese-majesté and offenses against religion,
even as newspapers proliferated. Nordau’s analysis targeted
the legitimizing languages these institutions cultivated—
tradition, honor, loyalty—because they shaped citizens’



obligations, taxation, schooling, and military service. His
readers recognized familiar tensions between legal equality
and entrenched social hierarchies.

Conflicts between church and state formed a central
backdrop. In Germany the Kulturkampf (circa 1871-1878)
sought to curb Catholic influence, mandating civil marriage
in 1875 and strengthening state control over education.
France advanced secular schooling through the Jules Ferry
laws of 1881-1882, reflecting republican anticlericalism.
Simultaneously, scientific authority rose: Darwin’s
evolutionary theory (1859, 1871) and German biblical
criticism questioned traditional dogma. Nordau, trained in
medicine, drew on this secular intellectual current to
examine religious conventions and their social effects rather
than theological truth-claims. His critique addressed how
confessional identities structured public life, conscience,
and policy in societies formally committed to freedom of
belief.

National conflicts and military institutions weighed
heavily on European life. The Franco-Prussian War (1870-
1871) unified Germany and humbled France, fostering
German self-confidence and French revanchism. Universal
conscription and large standing armies became normal
across the continent, while officer corps enjoyed legal
privileges and social prestige. Dueling among elites
persisted as an accepted ritual of honor. Budget debates
over armaments and colonial ventures intensified in many
parliaments. Nordau scrutinized the rhetoric that sacralized
patriotism and war, noting how it justified burdensome
taxation, ruined lives in peacetime training and accidents,



and subordinated individual welfare to abstract national
glory within ostensibly rational, modern states.

The second industrial revolution transformed work and
class relations. Steel, chemicals, and electrification
expanded factory employment and wurban migration,
producing great fortunes alongside overcrowding and
precarious labor. Socialist parties organized nationally—
Germany’s socialist movement unified at Gotha in 1875—
and Bismarck’s Anti-Socialist Laws (1878-1890) sought to
contain them while pioneering state social insurance.
Bourgeois respectability set public norms, yet sexual double
standards and regulated prostitution underscored persistent
inequality. Debates over marriage and divorce intensified:
France reintroduced divorce in 1884, and civil marriage was
already compulsory in the German Empire. Nordau situated
his critique of family law and morality within these
contested, law-shaped social practices.

The intellectual climate favored empirical methods and
reformist rhetoric. Positivism and utilitarianism, associated
with Auguste Comte, Herbert Spencer, and John Stuart Mill,
promoted social inquiry grounded in observation and utility.
Emerging disciplines—statistics, sociology, criminology—
claimed diagnostic authority; Cesare Lombroso’s criminal
anthropology circulated widely. Literary movements such as
naturalism (Emile Zola) and the problem play (Henrik Ibsen)
dramatized the gap between social ideals and real behavior.
Nordau adopted a confident, medicalized idiom that sought
to test public principles against observable outcomes. By
appealing to reasoned evidence rather than revelation or



custom, he positioned his book within Europe’s broader
culture of scientific critique.

Rapidly expanding literacy and cheaper printing created
mass-circulation dailies in Paris, Berlin, and Vienna.
Advertising, serialized features, and court reportage
attracted broad audiences while encouraging
sensationalism. Although censorship formally receded in
parts of Europe, prosecutors used libel, blasphemy, and
public-order statutes to discipline the press. Editorial
dependence on patrons and party machines also shaped
coverage. Nordau’s treatment of journalism and public
opinion addressed how information markets could entrench
convenient falsehoods, reward performative outrage, and
shield vested interests. His readers, accustomed to
feuilletons and political scandals, encountered arguments
that linked media practices to the maintenance of social
myths presented as common sense.

Conventional Lies of Our Civilization resonated because it
cataloged widely recognized hypocrisies within respected
institutions while proposing reform grounded in rational
scrutiny. Its controversy and rapid translation reflected an
audience primed by secular schooling, parliamentary
spectacle, and scientific discourse to interrogate inherited
norms. The book anticipated Nordau’s later interventions—
most notably Degeneration (1892-1893) and his role with
Theodor Herzl at the First Zionist Congress in 1897—by
uniting diagnosis with programmatic urgency. As a product
of fin-de-siecle Europe, it mirrored the era’s confidence in
reason and its anxiety about authority, pressing readers to
separate civic truth from convenient fictions.
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Mene, Tekel, Upharsin[1].
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"M AN never is, but always to be blest[1q]l," and

perhaps at no time was he so far removed from the actual
attainment of happiness as at present. Culture and
civilization are spreading and conquering even the most
benighted regions of the globe. Those countries where
darkness reigned but yesterday, are to-day basking in a
glorious sunshine. Each day witnesses the birth of some
new, wonderful invention, destined to make the world
pleasanter to live in, the adversities of life more endurable,
and to increase the variety and intensity of the enjoyments
possible to humanity. But yet, notwithstanding the growth
and increase of all conditions to promote comfort, the
human race is to-day more discontented, more irritated and
more restless than ever before. The world of civilization is
an immense hospital-ward, the air is filled with groans and
lamentations, and every form of suffering is to be seen
twisting and turning on the beds. Go through the world, and
ask each country you come to: "Does contentment dwell
here? Have you peace and happiness?" From each you will



hear the same reply: "Pass on, we have not that which you
are seeking." Pause and listen at the borders, and the
breeze will bring to your ears from each one, the same
confused echoes of contention and tumult, of revolt and of
oppression.

In Germany Socialism with myriads of tiny teeth, is
stealthily gnawing at the columns that uphold the structures
of State and society, and nothing, not even the allurements
of State and Christian Socialism, nor the countless traps set
for it by the laws and the police, nor the state of siege in the
capital, can disturb for a single instant, the secret, noiseless,
untiring work of this insatiable subterranean destroyer. The
Antisemitic movement was merely a convenient pretext for
the gratification of passions which do not venture to show
themselves under their true names—among the poor and
ignorant it cloaked their hatred of property owners, among
those who enjoy privileges inherited from mediaeval times—
among the aristocratic classes, it disguised their jealous fear
of gifted rivals in the race for influence and power, and the
romantic idealizing youth saw in it a means of satisfying a
certain extravagant and false ideal of patriotism that longs
not only for the political unity of the German Fatherland, but
also for an ethnological unity of the German people. A
secret longing that has been hinted at a thousand times but
never fully explained, drives thousands upon thousands
away from their homes to cross the ocean. The stream of
emigrants pours forth from the German sea-ports like the
life-stream from a deadly wound in the body of the nation,
jet after jet, in constantly increasing volume, and the
Government is powerless to arrest or control it. The political



parties are waging a barbaric war of extermination upon
each other; the prizes for which they are contending are the
conditions of the Middle Ages and an absolute monarchy on
one side, and on the other, the Nineteenth Century and the
right of popular suffrage.

In Austria we see ten nationalities arrayed against each
other, each seeking to injure the others by all the means at
its command. In every state, even in every village, the
majority are trampling the minority under foot. The minority
succumbs when resistance is no longer possible, and
counterfeits a submission which conceals a secret intensity
of rage that makes them long to compass the destruction of
the Empire, as the only possibility of relief. In Russia there is
such a condition of affairs that we can almost describe it as
primitive barbarism. The Government is deaf to every
suggestion of mutual rights and advantages; the public
official has no care for the interests of the country and of
the people that are confided to him, but thinks only of his
own, which he shamelessly promotes by robbery or theft,
and by corruptibility and prostitution of the laws. The
cultivated classes in their despair have grasped Nihilism as
their weapon against the present insupportable state of
things, and risk their lives again and again, with dynamite
and revolver, with the dagger and the torch of the
incendiary, to precipitate the country into that bloody chaos,
which, in their delirium, they imagine must precede the
establishment of a new system of society. The statesmen
who are called upon to devise a cure for this horrible
disease propose the most astonishing remedies. One
guarantees a cure if the Russian people be declared of age



and invested with the right of legislative representation;
another has confidence alone in a decisive leap backwards
into the slough of Asiatic intolerance, and demands the
eradication of all European innovations, with an extension of
the power of the sacred and inherited despotism of the
Czar; a third believes in the efficacy of a counter-irritant,
and recommends a brisk, merry war against Germany,
Austria, Turkey, or the whole world combined, if need be.
The dark mass of the people however, entertains itself by
plundering and Kkilling the Jews, during these tedious
consultations of its physicians casting greedy glances at the
castles of the nobility, while it is destroying the taverns and
synagogues of the Hebrews.

In England the ground appears solid and the structure of
State firm, to a superficial observer. But if he lay his ear to
the ground, and listen to the muffled strokes of the
subterranean giants as they hammer away at the weak
points in their dungeons; and if he examine the walls closer,
he will see that underneath the varnish and gold plating,
dangerous cracks extend from top to bottom. The Church
and the Aristocracy of rank and wealth, are well organized
and firmly allied to uphold each other, with a true
appreciation of the identity of their interests. The middle
classes bow submissively to the written and unwritten laws
of the dominant caste, are outwardly eminently respectable,
show reverence to titles, and swear that those things only
are seemly which the upper ten thousand approve, every
thing else being low and vulgar. But the laborer, the tenant,
stand outside the bonds of this conspiracy; they demand
their share of capital and land; they form clubs of free-



thinkers and republicans; they shake their fists at royalty
and aristocracy, and he who seeks to read the future of
England, not in the tea-grounds, but in the eyes of the
English working-man, will find it dark and threatening. Of
Ireland | need not speak. The revolution against landlordism
is in full swing there, murder rules the highways, and if the
English Government does not succeed in drowning out the
inhabitants in a sea of blood, it will be obliged to witness the
forcible depossession of the land-owners in favor of the
landless class, which will present an example that would
speedily be imitated in England, and afterwards in many
other countries.

In Italy a feebly rooted monarchy holds its own with
difficulty against the rising flood of Republicanism. The
Irredenta[2] sets before the young men of the country, a
new ideal to long and work for, to take the place of the old
ideal of Italian unity which has now become a reality. The
secret sufferings of the masses are revealed by isolated but
dangerous symptoms, such as the Camorra and Maffia in
the south, while in Tuscany, they assume the form of
religious fanaticism, and of the communistic principles of
primitive Christianity.

France at the present moment can congratulate herself
upon the best condition of political health of any European
country; but how many incipient symptoms of disease are to
be seen even there,—the germs of coming evils. On every
street corner in the large cities, excited orators are
preaching the gospel of Communism and violence; the
masses are preparing to get possession of the government
and drive the ruling bourgeoisie out of the snug offices and



sinecures which they have enjoyed since 1789, and to take
their places in the legislative assemblies. The parties of the
old regime see the day of this inevitable conflict
approaching, and strive to prepare for it by half-hearted
plots and counterplots, jesuitical, monarchical and military,
but without energy, without hope and without combination
in which alone there is strength.

There is no need to speak of the smaller countries in
detail. The name of Spain brings up before us a vision of
Carlism and petty insurrections. In Norway every one is
absorbed in the conflict between the present Government
and representative legislation, within which lurks a future
republic like the stone in a peach. Denmark has its Peasant
Party and chronic ministerial crisis, Belgium its armed
Ultramontanism[4]. All countries, the weak as well as the
strong, have their own special ailments for which they vainly
hope to find relief, by sacrificing countless millions year
after year upon the altar of the military, like those persons
in mediaeval times who hoped to ensure their recovery from
some dangerous disease by presenting their wealth to the
church.
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The lack of harmony between government and people,
the deadly animosity between different political parties, the
fermentation going on in certain classes of society, are only



manifestations of the universal disease of the age, which is
the same in all countries, although its symptoms are
characterized by various local names in different places,
such as Nihilism, Fenianism[3], Socialism and the
Antisemitic or lrredenta movements. Another and by far
more dangerous form is the depression, uneasiness and
breaking away, which characterize the mental attitude of
every fully developed man who has attained to the heights
of modern culture, irrespective of his nation and allegiance
or non-allegiance to party or state. This pessimism is the
keynote of our age as a delight in mere existence was of the
classic ages, and ultra piety of the mediaeval period. Every
man of culture feels this sense of irritating discomfort which
he ascribes to some slight, casual cause, inevitably the
wrong one, unless he analyzes his feelings with unusual
care—it leads him to criticise and harshly condemn the
varying phases of our modern social life. This impatience
upon which all outside influences seem to exert an exciting
and even exasperating effect, is called by some
nervousness, by others pessimism, and by a third class,
skepticism. The multiplicity of names describes but one and
the same disease. This disease is visible in every
manifestation of modern culture[2q]. Literature and art,
philosophy and positive knowledge, politics and economy,
all are infected by its taint. We discover the very first traces
of its existence in the literature of the latter part of the last
century, as any disturbances or changes in the conditions of
mankind are detected first by the delicate perceptions of a
poetic temperament. While the upper classes were following
an uninterrupted round of corrupt gayeties, making their



lives one prolonged orgy while the self-sufficient bourgeoisie
saw nothing beyond the length of their own noses and were
stupidly content with the way things were going, of a
sudden Jean Jacques Rousseau lifted his voice in a ringing
appeal for deliverance from his surroundings which yet had
so many attractions. He preached to the world with
enthusiasm, of a return to a state of primeval nature, by
which he was far from meaning a return to primitive
barbarism, but only a change to something diametrically
opposed to the actual state of things. His cry awoke an echo
in the hearts of all his contemporaries, as when a certain
note is struck, all the chords in the instrument which are
attuned to it, are set vibrating—a proof that Rousseau's
longings pre-existed unconsciously in those around him.
Rakes and Philistines alike began to cultivate their yearnings
for primeval nature and life in the wilderness; they formed a
comical contrast to the ardor with which they still sought
and enjoyed all the super-refinements and gilded vices of
the civilization they professed to despise. German
Romanticism is descended in a direct line from Rousseau's
longings for primeval nature. It is however a feeble
Rousseauism, which did not have the courage to go to the
end of the path upon which it had entered. Romanticism
does not go as far back as the prehistoric epoch, but stops
at a more accessible point, the Middle Ages. The Middle
Ages as painted by the Romantic School in such glowing
colors, are however, as far removed from the actual Middle
Ages of history, as Rousseau's primeval nature was from the
actual times of prehistoric man. In both cases their ideal
world was to be constructed in the same way, with



Revolutionary period; ‘'citizen Sanson' evokes the
executioner's role in Revolutionary France.

21 Hugh Capet (c. 939-996) was the Frankish noble
traditionally regarded as the founder of the Capetian
dynasty and King of the Franks from 987, from whom later
French kings traced their lineage.

22 Robert the Strong (Robert le Fort, d. 866) was a
nobleman of the West Frankish realm often cited in medieval
genealogies and sometimes associated in tradition with
early ancestors of French royal lines.

23 The Habsburgs were a European royal dynasty that
came to rule Austria and, at times, other territories; the
family rose from medieval Frankish nobility to become one
of Europe's most prominent ruling houses over several
centuries.

24 The Bernadotte dynasty began with Jean-Baptiste
Bernadotte, a French marshal who became King Charles XIV
John of Sweden in 1818; his descendants form the current
Swedish royal house (established early 19th century).

25 A ducal title from the German duchy of Saxe-Coburg
and Gotha, a dynasty of German princes in the 19th century
whose members married into several European royal
families (the house supplied consorts and monarchs across
Europe).

26 Peter Schlemihl is the protagonist of Adalbert von
Chamisso’s early 19th-century novella 'Peter Schlemihl's
Remarkable Story,' best known for the episode in which he
sells his shadow.

27 Herbert Spencer (1820-1903) was an English
philosopher and sociologist associated with laissez-faire



liberalism and social evolutionist ideas; he wrote essays
warning about state encroachment, including a work often
referred to as "'The Coming Slavery.'

28 'Fiscalism' here is Nordau’s critical term for a system
that prioritizes extracting revenue from the population
(taxation and related measures) over rational public
expenditure and individual welfare.

29 'Mandarinism' denotes rule by an entrenched
bureaucracy or officious civil service, drawing on the
metaphor of 'mandarins' (highly ranked officials) to criticize
bureaucratic dominance.

30 Rabagas is a literary/satirical figure wused in
19th-century political commentary as a caricature of an
opportunistic demagogue or revolutionary who becomes
what he once denounced.

31 John Wycliffe (c.1320s-1384) was an English
theologian and early church reformer who criticized clerical
privileges and promoted translation of the Bible into English,
often considered a precursor to Protestant reformers.

32 In the 19th-century Russian context 'Nihilists' refers to
radical intellectual and political circles (especially in the
1860s-1880s) that rejected established social, religious and
moral institutions and were associated with revolutionary
activity.

33 'Vigilance Committees' were extralegal citizen groups
formed in 19th-century frontier mining camps (e.qg., in the
American West and Australia) to enforce order, adjudicate
disputes and protect property when formal law enforcement
was absent or weak.



34 A 19th-century economic slogan asserting that
market wages naturally gravitate toward the minimum
needed for workers' subsistence; often associated with
classical economics and later critiques by socialists and
labor reformers.

35 Also spelled Gaiseric, the 5th-century King of the
Vandals (c. 389-477) who led Vandal migrations and sacked
Rome in 455 AD.

36 Attila the Hun (d. 453), ruler of the Huns in the
mid-5th century CE, noted for invasions of Eastern and
Western Roman territories.

37 Variant spelling of Genghis (Chinggis) Khan, the early
13th-century founder and Great Khan of the Mongol Empire
who united the Mongol tribes and led vast conquests.

38 William 1 (the Conqueror), Duke of Normandy who
invaded England in 1066 and became its king, establishing
Norman rule.

39 An 18th-century economic doctrine (notably
associated with Francois Quesnay) that held agricultural
land as the primary source of a nation's wealth.

40 Diogenes of Sinope (c. 412-323 BCE), an ancient
Greek Cynic philosopher famed for ascetic lifestyle and
anecdotes (e.g., living in a tub) that emphasized
self-sufficiency.

41 Refers to the Vanderbilt family, prominent
19th-century American industrialists and railroad financiers
(notably Cornelius Vanderbilt) known for great accumulated
wealth.

42 Likely Maurice de Hirsch (1831-1896), a 19th-century
Jewish banker and philanthropist who financed railways and



resettlement projects in Europe and elsewhere.

43 The Rothschild banking family, established in late
18th/19th-century Europe by Mayer Amschel Rothschild and
his sons, noted for international finance and large fortunes.

44 The Krupp family, a German dynasty of industrialists
(notably in steel and armaments during the 19th and early
20th centuries), famous for large manufacturing enterprises.

45 A famous large diamond from South Asia with a long,
contested history of ownership; it became part of the British
Crown Jewels in the 19th century.

46 Classical reference to Croesus, king of Lydia (6th
century BCE), traditionally famed for immense wealth; used
proverbially to mean a very rich person.

47 Pierre-Joseph Proudhon (1809-1865), a French
political thinker often called the father of mutualist
anarchism, famous for the aphorism "property is theft."

48 A German word used by Goethe meaning ‘elective
affinity,’ drawn from chemistry to describe a mutual
attraction between two entities; in the book it denotes a
natural, selective attraction between two people analogous
to chemical affinity.

49 Ancient secret religious rites held at Eleusis in Greece
honoring Demeter and Persephone, involving initiation
ceremonies and strong cultural taboos about revealing their
content.

50 A legendary character and stock figure in European
literature representing a libertine or seducer of women;
referenced here as an archetype of admired male sexual
libertinism.



