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BOOK |

FROM THE ISSUE OF THE SYLLABUS TO ITS SOLEMN
CONFIRMATION
(December 1864 to June 1867)

CHAPTER |

The First Secret Command to commence Preparations
for a General Council, December 6, 1864—Meeting
of Congregation—All but Cardinals sent out—Secret
Order—Events of the 8th—Solemn Anniversary—A
historical coup de soleil.

ON December 6, 1864, Pope Pius IX held in the Vatican a
memorable meeting of the Congregation of Rites/1]. That
body consists of some eighteen or twenty cardinals, with a
few prelates and a number of consulters. It holds a
prominent place among the congregations, or boards as
they would be called at our Court, which, taken collectively,
may be said to constitute the Roman Curia. It determines
not only questions touching the canonization of saints, and
the patron saints of towns and countries, but also questions
touching relics, rubrics, and the title of sacred images to
worship. The all-important matters of robes, adornments,
and precedence, are said by different authorities to be
regulated by it, and by the smaller Congregation of
Ceremonies. The pontifical masters of the ceremonies have
a seat at both boards.



The day in question fell within three months after the
signing of the convention of September, by which the new
kingdom of Italy had succeeded in binding Napoleon Il to
withdraw his troops from the Papal States, at the close of
1866. It was, therefore, at a moment when thoughts were
forcibly directed to the contingencies which might arise to
the Papacy should it be left alone with Italians. It was,
moreover, only two days before the occurrence of an
incident which has already grown into an event, and was
designed to mark a new era in society at large. To that era
the proceedings of the six years which we are about to trace
were to form the introductory stage, up to a grand
inauguration both legislative and ceremonial.

We have no information as to the business for which the
meeting we speak of had been convened. It was, however,
opened as usual by the reading of a prayer. After the prayer,
the Pontiff commanded all who were not members of the
Sacred College to withdraw, and leave him alone with the
Cardinals. The  excluded dignitaries interchanged
conjectures as to what might be the cause of this unusual
proceeding, and hoped that on their readmission they
should be informed. But the Pope did not condescend to
their curiosity; they found that the Congregation only went
on with the regular business, and when events cleared up
the doubt it proved that not one of them had guessed the
truth.

In the short but eventful interval, Pius IX had formally
communicated to the Cardinals his own persuasion, long
cherished, and now quickened to the point of irrepressible
action, that the remedy for the evils of the time would be
found only in a General Council. He commanded them to
study the expediency of convoking one, and to send to him
in writing their opinions upon that question.



The above incident is the first related in the sumptuous
volume of Cecconi, written by command of the Pope, who,
after it appeared, conferred on the author the archbishopric
of Florence. That volume exclusively narrates the secret
proceedings of the five years which intervened between this
meeting and the opening of the Vatican Council. But, while
telling us what took place on December 6, the Court
historian passes in dead silence over the eighth. On that
day, however, the Vatican launched manifestoes which had
been for years in preparation, and which have been
mentioned every day since. These summed up all the past
policy of Pius IX, and formed a basis for the future
government of the world. They furnished to the Vatican
Council, still five years distant, the kernel of its decrees,
both those passed and those only presented. They are, in
fact, printed with the Freiburg edition of its Acta as
preparatory documents.

December is to Pius IX, as it is to the Bonapartes, a month
of solemn anniversaries. On the eighth of that month, ten
years previously to the time of which we are writing,
surrounded by two hundred bishops, he proclaimed the
immaculate conception of the Virgin Mary as a doctrine of
the Church. In his own imagination, this act formed an
epoch of glory, to the lustre of which three distinct triumphs
contributed. In the first place, a darling bye-belief was lifted
from the humble posture of pious opinion, to that of a
dogma binding on all, who must admit changes into their
creed with every change of Rome. In the second place, a
new and mighty advance in the power of the Papacy was
achieved, for a formal addition to the creed was made
without the sanction of a General Council. Those bishops
who attended manifestly acted, not as members of a co-
ordinate branch of a legislature, but as councillors of an
autocrat. The absent were placed under the necessity of
accepting the fait accompli, or of attempting to undo it in



the face of the Pontiff, the Curia, and the majority of the
prelates. "Gallicanism," said the Civilta Cattolica, "was, in
fact, bruised under the heel of the Immaculate, when Pius
IX., by his own authority, laid down the definition."[>1 Thirdly,
an impression of the personal inspiration of Pius IX was
conveyed, with embellishments, so as to prepare the way
for the recognition of his infallibility.

When he was in the act of proclaiming the new dogma, the
beams of the sun streamed gloriously upon him; the fact
being that his throne was so fixed that this must take place
if the sun shone at the time. Nevertheless, the visible rays
were hailed as evidence of the light which makes manifest
things not seen. The Pope sought, in the great fresco of
Podesti, to popularize and perpetuate his own conception of
this event, which is called, in French guide-books to the
Vatican, the coup de soleil historique. That picture, filling an
entire side of a chamber, near to the renowned frescoes of
Raffaele, represents the Virgin looking down from celestial
glory upon Pius IX, and, by the hand of an angel, who holds
a cross, pouring a stream of supernal light on his enraptured
eye. Hence may the faithful gather that this is the light by
which he reveals the truth to men.



FOOTNOTES:

[5] Serie VI, viii. p. 668.

CHAPTER I

The Encyclical Quanta CuralZ]/, December 8, 1864—
Causes of Ruin of Modern Society: rejection of the
"force" of the Church—Religious Equality—
Pretensions of Civil Law and of Parents to Control
Education—Laws of Mortmain—Remedies—
Restoration of the Authority of the Church—
Connecting Links between Encyclical and Syllabus—
Retrospect of Evidences that all Society was in Ruins
—The Movement for Reconstruction.

THE tenth anniversary of the auspicious day of "The
Immaculate/ 41" being now at hand, Pius IX had, as we have
seen, chosen its fore-eve for setting in motion the
preparations for his General Council. He reserved for the
day itself the great deed of publishing the Encyclical Quanta
Cura and its accompanying Syllabus of Errors[Z]. It is said
that the inception of those documents dates back to a point
not very long subsequent to the proclamation of the
Immaculate Conception, and that the first Special
Congregation named to prepare them spent more than five
years without agreeing, after which it was dissolved by his
Holiness, and a second named, which completed the task.

The keynote of the Encyclical is that of an alarm, in the
martial sense; not a panic cry, accompanied by a throwing
away of arms, but a note of danger, with a call to take them

up.



The cause assigned for alarm is the ruinous condition of
society—that word being used in its political, not its
domestic sense. The very bases of society were shaken by
evil principles, which had spread on all sides and raised a
"horrible tempest." Before proceeding to the errors to be
now condemned, the Pontiff is careful to connect with them
those other "principal errors of our sad times" which he had
already condemned in previous encyclicals, allocutions, and
letters apostolic. He thus lays the logical foundation for the
collection of them in the Syllabus. He first reminds the
bishops how he had stirred them up to war against these
errors, and how he had also commanded the children of the
Church to abhor and shun them. Secondly, he enumerates
certain additional errors, condemns them in turn, and
commands his sons to shun them likewise. Condemnations
pronounced in this formal manner are judicial and
sovereign. The Pontiff does not speak as a mere teacher,
but as the supreme tribunal of the Church. The judgments
pronounced are not for the guidance of individuals merely,
but are a rule for every officer of the Church. Every such
sentence fixes the state of the law.

After many generalities, the first token of ruin in modern
society particularized is the design manifested to check and
set aside the salutary forcel®! which ought always to be
exercised by the Church, not only over individuals, but also
over nations, both "peoples" and sovereigns. The second
token of ruin is the prevalence of the error that the State
may treat various religions on a footing of equality—the
error that liberty of worship is in fact a personal right of
every man, and that the citizen is entitled to make a free
profession of his belief, orally or by the press, without fear
of either civil or ecclesiastical power. This is condemned as
being the "liberty of damnation." The next token of ruin is
hostility to the religious orders, which were established by
their founders only by the inspiration of God. Another token



of ruin is the belief that all the rights of parents over their
children arise out of civil law, especially the claim to control
their education. The Pope would seem to think that this
notion is the ground for denying the right of priests to take
the control of education out of the hand of parents, or the
ground for claiming the protection of civil law for the natural
and Scriptural right of the parent against the alleged right of
the priest. Such denial of the right of the priest is dilated
upon as a further token of ruin. The existence of laws of
mortmain is an additional token. After these civil and
ecclesiastical matters, one theological point is adduced,
with formal yet fervent language, as if it were some new
plague, broken out in our own times—the denial of the
divinity of our blessed Lord. This seems to be the only
question in theology proper directly raised in the document.
The errors now signalized are all condemned, and formally
added to those previously condemned.

Just as the Emperor Nicholas of Russia, before undertaking
the campaign that led to the Crimean war, found his sick
man and pointed out his symptoms, so had Pius IX done. In
the former case, the sick man was only one wide-spread but
despotic empire. In the latter, it included everything that
could be called, in the dialect of the Vatican, the Modern
State.

Proceeding from his enumeration of the evils which mark
the ruin of contemporary society to the remedies by which it
is to be repaired, his Holiness once more wraps up much of
what he may mean in generalities. When he does come to
particulars, the hierarchy are directed to teach that
kingdoms rest on the foundations of the faith; that kingly
power is bestowed, not only for the government of the
world, but still more for the protection of the Church; that
nothing can be more glorious for rulers than to permit the
Catholic Church to govern according to her own laws (i.e.
canon law), not allowing any one to impede her free action,



and not setting the regal will above that of the priests of
Christ. Here is touched the great question in government.
The Modern State had not only emancipated the throne
from the supreme tribunal of the Church, that is, the Pope,
but it had also emancipated the civil courts from the
external tribunal of the Church, that is, the ecclesiastical
court. The Ilatter as well as the former evil must be
redressed. To such prescriptions for the healing of society is
added a proclamation of indulgences, and then follows an
exhortation to pray both to God and to the Blessed Virgin,
"who has destroyed all heresies throughout the world"—
whatever that may mean in history, theology, or rhetoric.
"She is gentle and full of mercy;... and standing at the right
hand of her only Son, our Lord Jesus Christ, as queen, in
gilded clothing, surrounded with variety, there is nothing
which she cannot obtain from Him."

This curious document was a necessary introduction to the
Syllabus. The external connecting link between the two was
formed by a covering letter of Cardinal Antonelli conveying
the Syllabus to the hierarchy by direct command of the
Pope, "that they might have all the errors and the pernicious
doctrines which have been condemned by him under their
eyes."l’l The internal link lay in the title of the Syllabus,
which recited the language of the Encyclical referring to the
antecedent judgments of the Pontiff. It is not a syllabus of
errors in general, nor of errors merely disapproved and
abhorred by Pius IX in particular, nor of errors rebuked and
denounced by him only in sermons, speeches, or briefs; but
a syllabus of The Principal Errors of our Times, set forth by
him in Consistorial Allocutions, Encyclicals, and other Letters
Apostolic.

Before proceeding to consider the Syllabus as the new
foundation laid for the reconstruction of society after its
ruin, we may for a moment glance at the facts which might



seem to prove to observers, looking from the Vatican, that it
had been reduced to a ruinous condition.

Coming to the throne in 1846, Pius IX inherited the
sovereignty of States which had long been in a condition of
chronic disaffection. The state of things is described as
follows by Monsignor Liverani, a learned but seemingly
disappointed prelate, who wrote hoping to redeem the glory
of the Papacy by the re-establishment of a Holy Roman
Empire with an Italian head, after the example of that
interval between the line of Charlemagne and that of Otho,
when Guido of Spoleto, his brilliant son Lambert, and
Berengarius wore the imperial title. "The people," says
Liverani, "have spoken for forty years, groaning, agitating,
shaking off the yoke by frequent revolutions, accompanied
by crimes and continuous misfortunes, by slaughters, wars,
bombardments, banishments, and desolations."[8!

Nevertheless, prelates from the north, coming to pay their
homage to the new Pontiff, on reaching the last spurs of the
Alps, might embrace in the glance of their mind all thence
to A£tna, and say, Happy land! the throne of his Holiness in
the centre, the faithful Bourbon on the south, the Hapsburg
on the north, with Tuscany under a branch of the Hapsburgs,
and Piedmont under the House of Savoy—what a spectacle
of Catholic power! Holy land! not a heretic temple; not one
teacher but in communion with Peter: blessed scene of
Catholic unity!

A poor representative of the oft-extirpated Waldenses might
say in silence—for such words durst not then disturb the
Catholic unity of Italian air—You forget a few teachers in the
valleys behind you, who never left the word of God to turn
lords either of the earth or of the faith. Before you there is
not a pulpit with the Bible, nor a man who ever drinks the
cup of Christ, excepting priests alone; not a temple with
God's commandments on its walls, but many a decalogue



altered by the authority of a man who, making the law of
God reformable, claims that his own shall be irreformable!

Beyond the limits of the Pope's temporal dominions soon
arose commotions which spread over the principal seats of
his spiritual power. In Switzerland the Jesuits provoked the
war of the Sonderbund/ 5], and were foiled. Beyond the
Atlantic a considerable portion of Mexico passed into the
hands of the Protestant United States. Portugal was plagued
with revolt. A famine thinned and dispersed the Roman
Catholic population of Ireland. France drove away her good
king. The Emperor of Austria was compelled to abdicate,
and the empire was not saved from dismemberment without
aid from Russia. The King of Bavaria also had to lay down
his crown. The sovereigns of Tuscany and Naples were
compelled to fly; as was, alas! the Pontiff himself. Spain and
her Queen were seldom heard of, except for an insurrection
or a scandal. Only two Roman Catholic countries were
thriving—Belgium, with a Protestant king, and a constitution
which the Church had solemnly and vehemently
condemned; and Piedmont, which, worse than Hannibal, had
opened the passes of the Alps to religious liberty.

This was the first sweep of the hurricane. During its
prevalence, those portions of the world which lay without
the Papal circle enjoyed as much rest as was to be looked
for beside such troubled waters. Both schismatical Russia
and heretical England were stable and expanding. Prussia
was for a time seriously disturbed, but, nevertheless, was
manifestly advancing to the first place in Germany. Holland,
Denmark, and Sweden held on their way; and the United
States were growing apace.

From his exile the Pope called on the Catholic powers for
armed aid. Austria crushed and held the Emilia. Spain took
Fuimicino and the cities on the Tyrrhenian shore. Naples
conquered Frosinone and the south up to Palestrina, but was



driven back at Velletri by Garibaldi. Finally, France declared
herself ready to terminate the war; and, after failing for
weeks before the slight defences of Rome, ultimately took

the city.!°!

Indebted for a welcome restoration to the unwelcome hand
of a Bonaparte, Pius IX, on re-entering his States, found
himself permanently dependent for possession of the capital
on the sword of France, and for that of the provinces on the
sword of Austria. Under their protection he enjoyed some
years of struggling sovereignty. This could hardly be called a
restoration of the temporal power, for a power is not really
restored till it can again stand alone. Instead of being an
opponent of the Jesuits, a Liberal, and a Reformer, as he had
been, the Pope was now transformed into a violent
reactionary, and had fallen entirely under the influence of
the Jesuits. His admirers proudly point to his acts from that
time forward as evidence that they have been uniformly
aimed at one end. That end, viewed on its negative side,
they call combating the Revolution, and, viewed on its
positive side, the reconstruction of society. In the
introduction to his Speeches, his peculiar mission is said to
be that of reconstruction. This reconstruction was to begin
with the restoration of ideas, and was to proceed to the
restoration of facts.

It is this movement that we are about to trace. First, we
shall take a brief retrospect from the time of its inception at
Gaeta up to the appearance of the Syllabus, which, as the
ostensible ground-plan of a cosmopolitan code, was meant
to be the charter of reconstruction. We shall then, from that
stage onward, as far as our materials enable us, detail the
progressive steps of the movement up to the end of the
Vatican Council, which was meant to complete the
constituent arrangements of the new theocratic monarchy.
We shall see unfolding a movement for dominion as
distinctive as was that of Leo Ill when he linked the fortunes



of the Papacy to those of a new Western Empire; as
distinctive as was the movement of Hildebrand when from
political dependence he lifted up the Papacy to unheard-of
domination; as distinctive as was the movement of the
Popes after the Reformation, when through war and the
Inquisition they restored in several countries of Europe their
spiritual ascendancy. We shall witness the rise of a curious
and powerful literature—scholastic, serial, and popular—
which has steadily swollen in volume, and now acts with
ever accelerating force on the religious antipathies of many
nations, pointing to future wars on a scale unheard of, fixing
the aim of those wars, and hinting at the disappearance of
all existing institutions but the Church. We shall see a well-
sustained endeavour, in the name of freedom of instruction,
to take all schools and universities out of the hands of
parents and of States, and to put them into the hands of
priests. We shall see such rights in matters ecclesiastical as
in the Church of Rome had still survived to the laity, the
priests, and the bishops, gradually suppressed in action till
the way was prepared for their abolition in law. We shall see
the subordination of the civil law to the canon law, and the
subjection of the civil magistrate to the "ecclesiastical
magistrate" insisted upon as the essence of social order. We
shall see all the inherited rights of kings and rulers, within
their own dominions, to put limits upon the action of the
Pope of Rome, first impugned, then contested, then defied,
and finally, as far as the Church could do it, legislated out of
existence. We shall see all kings and rulers challenged to
accept the Pontiff as their head, and even as their judge in
all matters involving moral responsibility. We shall find it
taught and taught again that all Catholic countries have two
rulers—the universal and the national one, the universal one
superior, the national one subordinate; and that every
citizen of those countries is more the subject of the Pope
than of his prince. We shall see the relation between the
civil and the ecclesiastical authorities as existing within the



Papal States solemnly and repeatedly declared to be the
normal relation of those two orders of authority, and to be
the only example of their proper relative position extant in
all the earth. We shall see the Papal States earnestly held up
as the model for the new theocracy in the entire world.

Further, we shall see, for five successive years, secret
proceedings of the Court of Rome sufficiently laid open by
official divulgence to enable us to note the slow, sure steps
devised for depriving kings of all their rights in self-defence
against the Pope; for depriving bishops of all their powers of
checking or restraining the Pope; for depriving theologians
of any voice in the councils of the Church; and for depriving
the parochial clergy of their individual and collective
franchises. We shall at almost every turn hear modern laws
and constitutions—Iliberty of worship, liberty of the press,
liberty of meeting, with representative legislatures and
responsible governments—denounced as the curse of
mankind in all the varying accents of a strange dialect, or a
dialect happily strange to us. We shall witness the preaching
of a new crusade, on a cosmopolitan scale, with
considerable art, making the bearing of arms for St. Peter to
appear, pre-eminently, the life of the Cross, and dying in
arms for St. Peter to appear as the martyr's end, the fairest
of deaths, and the most enviable. We shall see how the
most jealous and obstinate oligarchy in the world were led
on from step to step of subjugation till they were made the
instruments of reducing their collective body, when in
Council assembled, from a co-ordinate branch of a
legislature to a mere privy council to the Bishop of Rome,
and of reducing the members of their body, when dispersed,
from the position of real diocesan bishops to that of prefects
of the Bishop of Rome.

Still further, we shall see evolved under our eyes the
process by which opinions are elevated into doctrines, and
doctrines are erected into irreformable dogma. We shall see



how the bishops, while dispersed, were induced, in order to
facilitate the making of a new dogma, to discredit their
acknowledged standard of belief, tradition, substituting for it
the general consent of the Church; and how, when the
passing of the dogma was secured, the assembled bishops
were induced to disavow the consent of the Church as
unnecessary. We shall see ecclesiastical magnates prostrate
and petitioning the Bishop of Rome for the elementary
liberties of a legislature, and petitioning in vain. We shall
see how such magnates in secret petitions represented the
principles about to be erected into dogma as contrary to
their traditional belief and constant teaching, as fraught
with peril to the State, and as certain to bring discredit on
the loyalty of any sincere believer in such dogma; and how
the same magnates afterwards in public documents
affirmed the opposite in all these respects. We shall see how
renowned champions of the Papacy complained late in life
that they had been used for its glory and deceived as to its
principles. Finally, we shall see set in motion an immense
apparatus of means for effecting, in a course of ages, the
complete social, political, and ecclesiastical reconstruction
of all society, which reconstruction will culminate only when
the spiritual and the temporal powers meeting as in an apex
in the Vicar of Christ, he shall be by all men regarded as not
only High Priest, but as King of kings and Lord of lords;
when, all authority and dominion, all principality and power,
being put under him, there shall in the whole earth exist
only, as we should express it, one master and all men
slaves, or, as he would express it, one fold and one
shepherd.

FOOTNOTES:

[6] The word is vis, which both the Civiltéd Cattolica and the
French Recueil translate by "force." But not so the German
Stimmen aus Maria Laach, which makes it "influence"—einfluss



(Heft i. p. 10). Such a difference in versions meant for Germans,
Englishmen, and Americans is not rare.

[7] Recueil, end of preface.
[8] I/l Papato, etc., p. 188.

[9] The Pope, in the Allocution of April 20, 1849, says that Spain
first stirred up the other Catholic nations to form a league
among themselves for his restoration (Recueil, p. 228). His
description of the Holy City during his absence was, "a thicket of
roaring beasts"—silvam frementium bestiarum (Id. 224). His
description of himself at the same time was "being counted
worthy to suffer shame for the name of Jesus, and being made
in some measure conformable to His passion” (Id. p. 234).

CHAPTER Il

Foundation of a Literature of Reconstruction, Serial and
Scholastic—The Civilta Cattolica: its Views on
Education and on Church and State—Tarquini's
Political Principles of Pope and King—Measures
Preparatory to the Syllabus.

WITH the year 1850 was commenced a magazine, at the
instance of the Jesuits, and under their direction, bearing
the title Catholic Civilization (Civilta Cattolica), in opposition
to modern civilization. We may here say that the daily organ
of the same complexion bears the title of Catholic Unity
(Unita Cattolica), in opposition to Italian unity. Above one
hundred volumes of the Civilta have been published; and it
must ever be named in connexion with Pius IX as the
intimate organ of his policy, and the most complete store of
his published records. Perhaps its place in the history of
literature is unique. Considering the number of books,
serials, and journals, in different languages, of which it is the
inspiring force, and considering the modifications it has
already succeeded in bringing about in the ideas and even



in the organization of the whole Catholic society, they can
scarcely be charged with vain boasting who call it the most
influential organ in the world. The Jesuit Fathers forming its
editorial staff reside close to the Pope's palace, and work
under his immediate direction. Dr. Friedrich, during the
Vatican Council, told some bishops that if they would
understand the Council, they must study it with the Civilta
in their hands. For our part, before reading that remark we
had applied the same principle to the entire movement.

The leading idea of the Civilta is expressed, says the article
on the programme, in its title. Catholic Civilization is flag,
device, and profession of faith.[10] The substance is
civilization, the quality Catholic. Civilization is not polish, but
organization in community, under rule. Civilization, after the
Catholic ideal, had continued steadily to grow up to the
fifteenth century, but was broken in the sixteenth by
Lutheranism; was again enfeebled in the seventeenth by
Jansenism; yet again was it undermined in the eighteenth
by Voltairianism, and now in the nineteenth it is lacerated
by Socialism. The evil has actually entered Italy, and even
heterodoxy itself threatens to invade the Peninsula. Heresy
is, in fact, likely to become connected with that aspiration
after national unity by which the people are misled. AlImost
everything having been overhauled in heterodox spirit,
almost everything must be reconstituted from the
foundation.!111 These words express the mission of the new
periodical, and of the restored Papacy. They are the original
announcement of a policy ever since pursued without
flagging.

To reconstitute society according to the Catholic ideal is the
single object set forth. "On the brink of social dissolution,"
the one necessity felt, pressed, reiterated, is that of re-
establishing on the Catholic ideal the notion of civilization—
that is of the civil system; and of leading back the



movement of civilization to that Catholic ideal from which it
had been departing for three centuries.[12]

The essential point in this fabric is "the idea of authority."
But the idea of authority cannot be restored except by
quickening it, and reinforcing it by the Catholic conception.
When the divine authority was shaken, men would no longer
hear of the human (i.e. when the Papacy was rejected, civil
government fell into contempt). The Catholic ideal is idly
reproached with absolutism. But, among Catholics, pure
monarchy, if not limited by certain conventional checks, is
tempered by a higher law, not abstract, but practical,
active, and operative. Absolutism in the sense of despotism
is the creation of Protestantism and Voltairianism, and if it
may sit on the throne of a king, it is more frequently found
in constitutional chambers or democratic assemblies.[13]
Therefore the one sufficing remedy is the restoration in ruler
and subject of the notion of authority according to the
Catholic ideal. For this the new organ calls for a salutary
conspiracy, a holy crusade;!'4l two phrases that mean all
that has since taken place, and all that has yet to come.

The very first article of the Civilta, after that upon the
programme, is on education: "the question which holds all
the future destinies of the European nations struggling
within its ballot-boxes." With this appreciation of its theme,
it takes ground which has since become familiar to Europe,
and enunciates principles which have now frequently been
reproduced in our own discussions; so that a slight sketch of
its reasoning will not be without interest to English readers.
The interest is increased by the fact that its aims have
steadily gained ground in France. In England, some of them,
if not recognized as principles, have been, to a considerable
extent, practically embodied, as undetected principles are
apt to be.



Beginning with the theme of Freedom of Instruction, it
denounces the tyranny and monopoly of the University of
France. Had not the spirit of Catholicism, it says, broken the
chain, it would soon have become unlawful for one man to
tell another the right road, unless he had a bachelor's
degree, for doing so was a sort of instruction. The line
properly limiting freedom of instruction it finds in the line
which divides the truth from falsehood. They who demand
liberty of instruction do so in order to teach the truth. But in
excluding the teaching of lies, it may be even "necessary to
protect children betrayed by the barbarous apathy of their
parents.”

The writer then asks, But who is to determine what is the
lie? Governments? "Until a government can show itself
infallible, it must renounce all pretensions to regulate
instruction and opinion." The pretension on its part to do so
is tyrannical, because interference here is trespassing on
the sanctuary, where the truth alone bears rule.

The position that it belongs to a government to fix the limits
of freedom of opinion is denounced as having originated in
the Reformation, as being Protestant, and, further, as being
destitute of foundation. The Church is the moderator of
instruction, precisely because she is the infallible moderator
of opinions in all that relates to the moral order.
Consequently there is in existence a competent, effectual,
and revered tribunal. Then follow taunts at journals which
complain of communal authorities for giving up their
educational rights to the clergy. These are succeeded by
jeers at such statesmen as doubt if the liberty of communal
authorities extends so far as to give them the right of
surrendering their liberty.

The objection is then faced, that liberty may be as justly
claimed by the non-Catholic as by the Catholic. Of course,
replies the Civilta, the only case in which that question can



become a practical one for Catholics is where they form the
majority. Is it to be supposed that a majority shall be bound,
for the sake of a minority "to pass a law opening all the pits
of hell for its fellow-citizens?... With Catholics the liberty of
dissidents cannot be a natural right."

The position taken by statesmen, that the Church is not
infallible in politics and economy, and that therefore these
subjects must be under the control of the State, is first
laughed at. It reminds the writer of a musketeer who should
say to his general, "I see that your artillery is of no avail
against these Alps; let us open upon them with our rifles."
After this comes the principle. The assertion that politics
and economy ought to be under the control of the State
rests on one or other of three errors: (1) Politics and
economy do not belong to the moral sciences; or, (2) The
moral sciences are not subject to moral laws; or, (3) The
Church is not the authentic exponent of moral law. The first
of these errors is refuted by every university in Europe, in all
of which politics and economy are classed among the moral
sciences. The second is a contradiction in terms. The third is
a heresy in every Catholic ear.

It will help to a clear understanding of many expressions
which must occur hereafter, if the reader, at this stage, will
set before his mind's eye the scope of the three principles
here asserted. Phillips, a modern lay doctor, quoted by the
humblest polemic and the mighty Civilta, in his seven
volumes on ecclesiastical law (Kirchenrecht), discusses the
relations of Church and State at great length. He shows that
the Church is supreme and the State subordinate, in all
things that come under the divine laws. Holtgreven, a
Catholic judge, and an opponent of the Falk laws, explains
this clearly: "To the divine laws, in this sense, belong, not
only the ten commandments, but also the canons of the
Church, as the Council of Trent shows. The things subject to



the divine laws include all such worldly things as are
connected with morality."[1°]

This much is conceded by the Civilta, that, if danger to the
public interests should arise from false teaching of any
material science, the government may interfere, as it would
in a case of adulteration of food. The Church is not infallible
in material instruction.

The article, it will be seen, claims the right to take the
teaching of the child out of the hand of the parent, and that
of the subject out of the hand of the State.ll6] The latter
may mix itself up in the matter as to material things, not as
to moral. Royal supremacy, in university, college, seminary,
or primary school, must not be allowed. It has the twofold
evil of setting the authority and responsibility of the parent
for his child above that of the priest, and of setting the local
authority of the national ruler above the all-embracing
authority of the universal one. The State is not only
welcome to appear in school, but ought to appear in its
subordinate capacity, finding money, secular status, and
instruction in material things. But in all that part of
schooling which may be called education in the higher
sense, of a father, a Christian, or a king, the State is not to
have a word to say.

It would seem difficult to ask a community to do an action
involving a more serious disregard of moral considerations
than to find money and power for schools and colleges, and
not have a word to say as to the principles taught in them.
We are far from ascribing such a disregard of moral
considerations to a devout Ultramontane. On the contrary,
he is persuaded that the State, in committing its money and
authority to the Church, takes not only the highest human
guarantee, but a truly divine one, for the protection of every
moral interest. The motto of the article is a sentence
intimating that, all over Europe, the question of the future



communicated about the Ems affair and other diplomatic
developments preceding the Franco-Prussian War.

Worth (also called Reichshoffen) and Spichern were
early August 1870 battles in the Franco-Prussian War where
French forces suffered significant defeats against Prussian
and allied German troops.

Civitd Vecchia (now Civitavecchia) is the port
north-west of Rome where French troops were stationed or
embarked in 1870 during the crisis surrounding the Papal
States.

Pons Milvius is the Latin name for the Milvian Bridge in
Rome, famous for Constantine's victory (AD 312) and here
recalled as the site where an ltalian officer demanded
Rome's surrender in 1870.

Colonel Count Caccialupi (called in the text
'‘Chase-the-Wolves') was the Italian staff officer sent from
General Cadorna to demand the surrender of Rome during
the September 1870 siege.

General Cadorna refers to Raffaele Cadorna, the
commander of the Italian forces who led operations and
accepted the formal surrender of papal troops at the
capture of Rome in 1870.

'Viva Pio Nono' is an acclamation meaning 'Long live
Pius IX'; 'Pio Nono' is a familiar Italian form of Pope Pius IX's
name used in nineteenth-century sources.

The Society of Jesus is a Catholic religious order
founded in 1540 by Ignatius of Loyola, widely known for its
work in education, missions, and influence within church
institutions; it has often been prominent in 19th-century
Vatican politics.



Von Scherr refers to Gregor von Scherr, who served as
Archbishop of Munich in the mid-19th century and was a
prominent German prelate involved in the controversies
over papal infallibility and the First Vatican Council.

Victor Emmanuel Il was King of Sardinia and from 1861
the first King of a unified Italy; he played a central role in
Italian unification and in the reduction of Papal temporal
power.

The Count of Chambord (Henri, Duke of Bordeaux,
1820-1883) was the Legitimist Bourbon claimant to the
French throne after the 1830s and 1840s who refused
compromises that might have restored him, making him a
key figure in 19th-century French royalist hopes.

The Lateran (Lateran Palace and Basilica) in Rome is an
ancient papal complex and cathedral of the Bishop of Rome;
it has been used historically for official papal acts and public
postings of important documents.

The Quirinal (Quirinal Palace) is a prominent hilltop
palace in Rome that became the residence of the King of
Italy after unification and thus a symbol of the Italian state
in relation to the Papacy.

Solferino refers to the Battle of Solferino (1859) fought
in Lombardy during the Second Italian War of Independence,
a major engagement whose aftermath influenced Italian
unification and European political developments.

An Italian Catholic periodical cited here as the organ of
an Italian National Catholic Church; a footnote indicates it
was published in Napoli (Naples) in the 19th century.

An organization of priests mentioned as having formed
the Italian National Catholic Church; the name indicates a



19th-century clerical mutual-aid and reform group, as
described in the text.

The 19th-century political dispute over the Pope’s
temporal authority and the status of Rome after Italian
unification, involving the Papacy and the new Kingdom of
Italy.

A city in southern ltaly (province of Benevento) where
the text says an attempted insurrection occurred in 1877;
the passage reports contemporary Italian papers suspected
priestly involvement.

French statesman Jules Simon (1814-1896), who served
as Prime Minister (President of the Council) of France and
was dismissed in May 1877, an event discussed in the
chapter.

Patrice de MacMahon, Marshal and President of the
French Republic (served 1873-1879), who dismissed Jules
Simon in May 1877; he was a leading conservative figure of
the period.

A term for followers of Edward Bouverie Pusey and
allied figures in the Oxford Movement (the Anglo-Catholic or
Ritualist party within the Church of England), often
associated with high-church ritual revival.

A 19th-century Catholic periodical or newspaper cited
here as the office that issued the translation; such registers
published news, official notices, and ecclesiastical material
for Catholic readerships.

A Latin word meaning 'fidelity' used here to denote the
baptismal oath of personal believing loyalty sworn by the
baptized to the Church.



A German term meaning a feudal or vassal oath of
allegiance; in the passage it describes the baptismal bond
pictured as a kind of feudal service or tenure.

A canonical distinction meaning an involuntary error of
belief (an honest mistake of understanding) as opposed to a
culpable, willful rejection of doctrine.

A canonical term for heresy grounded in the will,
denoting deliberate and obstinate adherence to doctrines
contrary to those defined by the Church.

A papal bull (formal papal decree) historically invoked
in connection with the Church's sanctions against heresy
and irregular practices; 'bulla' denotes the document type
and the title is in Latin.

The Latin title of a papal bull mentioned as issued by
Pope Martin V (pontificate 1417-1431); in context it is cited
as a legal precedent restricting 'intercourse' with those
excommunicated for obstinacy.

The Latin title (literally 'Son of God') of the First
Dogmatic Constitution on the Catholic Faith promulgated by
the First Vatican Council in 1870, setting out key doctrines
about revelation, faith, and reason.

The standard Latin translation of the Bible traditionally
used in the Western Church, largely associated with St.
Jerome and cited here as the authoritative Latin edition
recognized by the Council of Trent.

Sadowa refers to the Battle of Sadowa (also called
Koniggratz), fought in July 1866 between Prussia and
Austria; the decisive Prussian victory reshaped German
politics and disrupted contemporaneous international and



