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Prologue

This essay is a survey ofDayaKrishna’s earlywritings on philosophywhich span over
many decades touching hismain ideas in logic, metaphysics, ethics, value theory, and
religion. Daya Krishna has written substantially also on sociology, economics, and
anthropology which I have omitted because of my own limitations. I have concen-
trated exclusively on his early philosophicalwritings. His later philosophicalwritings
are equally original and important, but I have not included them in my survey as my
focus is on the early writings. My aim is to show how Daya Krishna has treated
philosophical problems with a new style of his own which differs from that of the
analytic thinkers of the contemporary West. He has not done philosophy in the tradi-
tional Indian style, either, but has brought in a fresh way of doing philosophy broadly
as an analysis of concepts. This is some sort of a revolution in contemporary Indian
philosophy precisely because though the ideas are rooted in the Indian tradition,
Daya Krishna retains his openness to the Western way of articulating them.

Daya Krishna could broadly be called a philosopher of value since in his writ-
ings on culture, civilization, ethics, and religion, the significant idea of values gets
prominence because he thinks that human beings are basically pursuers of values
and that the human culture and civilization are the articulations of the central values
of human life. The value centricity of the various human pursuits is the hallmark of
human life as such so that when we project the vast panorama of the human history
we see in it imprinted the struggle to realize the values which are embedded in the
human culture and civilization. Daya Krishna is committed to a theory of values
which does not remain confined to what he calls the “active values” but establishes
the “contemplative values” which are transcendental in nature. It is the latter which
are central to human civilization because human beings have never been satisfied
with the realization of the so-called social and political values but aspire for the real-
ization of the transcendental values in ethics and religion. Indian civilization from
the Vedic times has been emphasizing the importance of the transcendental values
over those pertaining to the values concerning human life and society. Daya Krishna
is pursuing this aspect of the philosophy of value in his writings. However, I do not
intend to claim that he is consciously pursuing the traditional Indian theory of values
within any particular tradition such as Vedanta. He is an independent thinker and has
openness for ideas from any tradition.
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x Prologue

The concept of the human being occupies a central place inDayaKrishna’s philos-
ophy. It is not nature but the human being which draws his attention because the
human beings are that part of nature which embodies all the significance that we
can attach to the universe as a whole. The human being represents the universe in
a microcosm so that truth, goodness, and beauty which we associate with reality
are ultimately rooted in the human consciousness. Thus, the human being holds the
key to the universe and unfolds the meaning underlying the universe. Daya Krishna
places the human species at the centre of the universe not in the physical sense but
in the sense of the human species which pursues the values of truth, goodness, and
beauty. The human beings are not mere physical beings according to him, but are
those who can aspire for the values and establish a meaningful world within the
physical universe.

As a philosopher of value, DayaKrishna is not enamoured of the physical sciences
but of the liberal studies like the human and the social sciences which unfold the
meaning of life in its depth and grandeur. The physical sciences have their own limi-
tations because of their basic concern with the physical world; the liberal sciences
on the contrary give us the true picture of the meaning and value of the human
creations like art, literature, and culture. Philosophy brings out the unity of all the
values and meanings of the human creations in its many-sided endeavour to under-
stand the human beings, culture, civilization, and value. Daya Krishna builds up his
philosophical system on the basis of the central categories of values, meanings, and
significance.

The concepts of culture and civilization have drawn Daya Krishna’s attention
because of the fact that the human beings are known as the builders of cultures and
civilizations and as such are the creators of history in the broader sense. For Daya
Krishna, culture is a component of civilization in the sense that while civilization
includes the vast panorama of the human history, culture pertains to that aspect
of man’s life where the peculiar forms of life are constituted, e.g. ancient culture,
modern culture, and so on. Civilizations are superstructures which bear the imprint
of the valuational perspectives of the human beings, e.g. the Indian civilization,
Western civilization, etc. Daya Krishna finds the values and meanings broadly in the
civilizations as their hallmark, while he finds in the cultures the typical articulation
of those values and meanings. According to him, both culture and civilization arise
in time and history and are therefore bound to the constraints of time and space. Yet,
both culture and civilization have an aspiration for the eternal values which transcend
time and history.

Daya Krishna’s concept of transcendence of time and history is rooted in the
notion of the timeless reality beyond the temporal world. He is of the opinion that
what pertains to the temporal reality can be transcended and that a vast realm of
timeless existence can be visualized such that there is always a human aspiration for
realizing the transcendental value in the form of truth, goodness, and beauty. Daya
Krishna’s metaphysical inclination is towards the transcendent reality beyond the
horizon of time and history. Though he does not consider time and history as māȳa,
yet he agrees with the metaphysical insight that the world itself is not self-sustaining
and that it must look beyond itself to the transcendent reality for its own intelligibility.



Prologue xi

Though Daya Krishna does not discuss the role of the traditional religions, yet he
is inclined to accept the authenticity of the religious and mystic experience of the
transcendent reality. He accepts that our moral and spiritual experiences are account-
able only if we introduce the notion of transcendence as a basic category. For both
ethics and religion are a part of man’s quest for the transcendent Reality. While
in ethics we are aware of the higher values, in religious experience we have direct
awareness of the transcendent reality. Thus for him, ethics in its ultimate form is tran-
scendental, while religion is wedded to the mystic realization of the ultimate reality.
Daya Krishna believes that human culture and civilization will remain incomplete
without the idea of transcendental values and the aspiration for the transcendental
reality. In my reading of Daya Krishna, which may be subject to correction, there is
a definite place for the notion of transcendental reality in his early writings on values
and reality.

Though this essay is primarily intended to focus on Daya Krishna’s notions of
culture, civilization, and value, it makes effort to bring into one focus his ideas of
logic, metaphysics, history, art, literature, and so on, so that a comprehensive survey
of his early philosophy is presented. Chapter 1 gives a brief account ofDayaKrishna’s
life and works, while Chap. 2 outlines the nature of philosophy according to him.
Chapter 3 delves into his notion of logic and metaphysics. Chapter 4 discusses his
ideas of self, freedom, and culture, while Chap. 5 gives an overview of his theory
of ethics and religion. In Chap. 6, an attempt is made to discuss his understanding
of Indian philosophy in its classical form so as to show why he disagrees with some
of the classical notions like moks. a, dharma, etc. Chapter 7 discusses his notion of
art and literature, while Chap. 8 brings out his notion of the historiography of all
cultures and civilization in the history of mankind.

The present essay makes an attempt to get at the central issues in Daya Krishna’s
early philosophy as a synthesis of the Indian and the Western philosophical methods
and as an amalgamation of the problems of the past and the present in a holistic
frame of creative philosophizing. My aim is not to straitjacket his philosophy within
any particular school of thought, Indian or Western, but present as a constructive
philosophy of immense depth and originality. If at all I find resemblance between
his thought and the thoughts of any classical Indian thinker or thinkers, that may be
treated as only incidental. After all he was thinking within the Indian cultural and
philosophical milieu.

The present essay is the result of a honest attempt to study, understand, and
reconstruct the early philosophy of Daya Krishna, one of the most creative thinkers
of contemporary India. Though I have not covered Daya Krishna’s later writings in
this essay because of my limitations, my survey of his early writings stands on its
own because of its methodological and thematic orientations.
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Chapter 1
Life and Works

1.1 Life

Daya Krishna lived a truly philosophical life. He was not only a profound scholar but
also an original thinker with a philosophical worldview of his own. For him, life and
philosophy were synonymous in the sense that he lived his own philosophy. What he
called creative philosophizing was personified in him. He never believed that philos-
ophy is a professional activity confined to classrooms, seminars, and conferences.
It was an ever-widening passion for him, not just an occasional occupation. This
passion remained with him till his death in 2007.

Daya Krishna was born on 17 September 1924. He was the eldest of four children
of his parents, Krishan Baldev Harita and Annapoorna Devi. The family lived in
Delhi. He completed his early education in the Sanatan Dharma School at Delhi.
He graduated from Hindu College in 1938 with Honours in Philosophy and took his
postgraduate degree from the University of Delhi in 1940. He obtained his Ph.D.
Degree from the University of Delhi under the direct supervision of Professor N. V.
Banerjee. His Ph.D. examiners included Professor Gilbert Ryle and Professor H. H.
Price, both from the University of Oxford and Dr. S. K. Moitra of the University of
Calcutta. His Ph.D. dissertation has been published as a book entitled The Nature of
Philosophy (Daya Krishna 1955). Among his illustrious teachers at the University
of Delhi were Dr. Indra Sen and Dr. S. K. Saxena.

DayaKrishna’s teaching life started fromSagarUniversitywhere he spent his early
academic life before hemoved to theUniversity of Rajasthan, Jaipur. Jaipur remained
his karmabhūmi for the rest of his life. He was Professor of Philosophy at the Depart-
ment of Philosophy of Rajasthan University for decades during which he brought
the department to national prominence as a UGC Department of Special Assistance
till he retired from active service in September 1984. Daya Krishna himself became
a legend and an icon during his life time for his many-faceted philosophical pursuits
and also for his magnetic personality which attracted great many scholars to Jaipur,
among whom were Professor B. Pahi, Professor R. S. Bhatnagar, Professor K. L.
Sharma, Professor V. Shekhawat, and many others. He was surrounded by a band of
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2 1 Life and Works

enthusiastic young scholars and also bymany eminent scholars like Professor Yasdev
Shalya, ProfessorMukundLath, andmanyothers.A centre of creative philosophizing
grew around Professor Daya Krishna as he practised philosophy in a new style.

1.2 Works

Daya Krishna’s multifaceted life unfolded both as a teacher and thinker over the
years. Apart from philosophy, he started writing on many subjects, such as literature,
sociology, economics, anthropology, and political science. In all these, he has seminal
contributions. He was recognized as a versatile thinker and as one who can speak
and think on any subject with authority. His long range of interests did not exclude
music, fine arts, and aesthetic pursuits which influenced his creative approach to
philosophy.

Daya Krishna had been the editor of the Journal of Indian Council of Philosoph-
ical Research for over a decade and has added many features to it such as discus-
sions and comments, agenda for research, focus and notes, and queries, which show
his creativity and ability to encourage research among the scholars. These features
always bore the imprint of his active and searching mind. His contributions to the
JICPR in the form of articles and discussions are enormous and everlasting.

Daya Krishna authored/edited around 20 books and published around 200 papers
which embody his original and versatile thinking on philosophy and other allied
subjects. His early works centred around philosophy, society, culture and values.
Some of his original writings are published as The Art of the Conceptual: Explo-
rations in a Conceptual Maze Over Three Decades (1989). This book embodies
the most original ideas of Daya Krishna. His Considerations Towards a Theory of
Social Change (1965) and Social Philosophy: Past and Future (1969) are two more
original works in the corpus of his early writings. His thoughts on cultures and civi-
lizations are embodied in his Prolegomena to Any Historiography of Cultures and
Civilizations (1997).

Daya Krishna’s later writings include many of his works on Indian Philosophy.
He is not a traditional scholar in Indian philosophy, but he has fearlessly interpreted
Indian thought in a newway inmany of his works. His, Indian Philosophy: ACounter
Perspective (1991), Indian Philosophy: A New Approach (1997) and New Perspec-
tives in Indian Philosophy (2001) are some of the seminal works in this period
apart from many others which cannot be listed here. He introduced the Samvāda
(dialogue) tradition in contemporary Indian philosophy which has opened up new
ways to understand the classical Indian traditions. His important work Civilizations:
Nostalgia and Utopia (2012) posthumously published is a seminal work that gives
a global vision of how the future civilization of mankind is going to be shaped. His
engagement with Kant’s philosophy was phenomenal which is manifested in his
famous work Towards a Theory of Structural and Transcendental Illusions (2012).
This work is a critical study of Kant’s ideas. It aims at bringing out the structural and


