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Introduction 

Resurrection Language 

Ancient and modern scholars have written many thousands of pages on resur-
rection in the New Testament. Fewer have done studies which examine the 
theme in both pagan and Jewish texts, however, and the topic remains inher-
ently fascinating.1 My monograph will focus on resurrection in the Mediterra-
nean world and its relation to the NT. I began the project with two primary 
hypotheses: First, there is no fundamental difference between Paul’s concep-
tion of the resurrection body and that of the Gospels; and second, the resurrec-
tion and translation stories of Greco-Roman antiquity probably help explain the 
                                                

1 For a selection of monographs on resurrection in Judaism see chapt. 6 n. 1. For the theme 
in paganism, cf.: J. G. Frazer, The Golden Bough. A Study in Magic and Religion. Part IV.1–
2. Adonis Attis Osiris, London 31914; J. Leipoldt, Sterbende und auferstehende Götter. Ein 
Beitrag zum Streite um Arthur Drews’ Christusmythe, Leipzig 1923; E. Fascher, Anastasis-
Resurrectio-Auferstehung. Eine programmatische Studie zum Thema „Sprache und Offenba-
rung“, ZNW 40 (1941) 166–229; G. Bertram, Auferstehung I (des Kultgottes), RAC I (1950) 
919–30; A. Oepke, Auferstehung II (des Menschen), RAC I (1950) 930–8; idem, 	
�Û�, ���, 
TDNT ΙΙ (1964) 333–9; idem, ��Û�����, ���, TDNT I (1964) 368–72; E. J. Bickerman, Das 
leere Grab, in: idem, Studies in Jewish and Christian History. Part One, Leiden 1986, 70–81; 
A. J. M. Wedderburn, Baptism and Resurrection. Studies in Pauline Theology against its 
Graeco-Roman Background, WUNT 44, Tübingen 1987; A. Yarbro Collins, Apotheosis and 
Resurrection, in: The New Testament and Hellenistic Judaism, ed. P. Borgen and S. Giversen, 
Peabody, MA 1987, 88–100; J. Z. Smith, Drudgery Divine. On the Comparison of Early Chris-
tianities and the Religions of Late Antiquity, Chicago 1990; T. N. D. Mettinger, The Riddle of 
Resurrection. “Dying and Rising Gods” in the Ancient Near East, CB.OT 50, Stockholm 2001; 
D. Zeller, Hellenistische Vorgaben für den Glauben an die Auferstehung Jesu, in: idem, Neues 
Testament und hellenistische Umwelt, BBB 150, Hamburg 2006, 11–27; idem, Erscheinungen 
Verstorbener im griechisch-römischen Bereich, in: ibid., 29–43, J. N. Bremmer, The Rise and 
Fall of the Afterlife. The 1995 Read-Tuckwell Lectures at the University of Bristol, New York 
2002; idem, Ghosts, Resurrections and Empty Tombs in the Gospels, the Greek Novel, and the 
Second Sophistic, in: The Gospel and Their Stories in Anthropological Perspectives, ed. J. Ver-
heyden and J. S. Kloppenborg, Tübingen 2018, 231–50; D. Ø. Endsjø, Greek Resurrection Be-
liefs and the Success of Christianity, New York 2009; R. C. Miller, Resurrection and Reception 
in Early Christianity, New York 2014; M. D. Litwa, Iesus Deus. The Early Christian Depiction 
of Jesus as a Mediterranean God, Minneapolis 2014; M. T. Finney, Resurrection, Hell and the 
Afterlife. Body and Soul in Antiquity, Judaism and Early Christianity, New York 2016, J. G. 
Cook, Resurrection in Paganism and the Question of an Empty Tomb in 1 Cor 15, NTS 63 
(2017) 56–75, and idem, The use of ��Û����� and 	
�Û� and the “Resurrection of a Soul,” 
ZNW 108 (2017) 259–280. 
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willingness of Mediterranean people to gradually accept the Gospel of a cruci-
fied and risen savior. Whether the monograph succeeds in showing either or 
both of these hypotheses to be correct is an evaluation I must leave to the patient 
reader. Even if sympathetic readers judge that I have failed to demonstrate ei-
ther hypothesis, I hope that the selection of texts and accompanying discussions 
will provide the guild of NT scholars, those interested in Second Temple Juda-
ism, historians of religion, and others with something of lasting value. I am not 
seeking to write a comprehensive history of resurrection in the western world 
(for which see Caroline Walker Bynum’s indispensable survey) nor am I seek-
ing to write a history of conceptions of the afterlife in the West (for which see 
Philip C. Almond’s compelling and beautifully illustrated narrative).2 

In the discussions below, “physical resurrection” is a resurrection in which 
the body of a dead individual returns to life in some sense (e.g., a return to 
mortal life or immortal life; Wiederdasein in German).3 Usually the risen indi-
vidual appears near his or her tomb. “Physical” or “bodily resurrection” is con-
sistent with a transformation of the earthly body (e.g., into a ���� 
����������� [spiritual body]). In the monograph, I will attempt to distinguish 
between such resurrections and the immortality of the soul and variations 
thereof, including texts such as Jubilees 23:29–31 where spirits are “happy.”4 
In addition, I will distinguish as clearly as possible between accounts of trans-
lation and resurrection, although they are related, since translated individuals 
usually possess immortal bodies.5 Greek resurrection accounts are usually char-
acterized by verbs that describe the vertical movement of a body (��Û����� 
[anistēmi], for example) or the awaking and rising of a dead individual (	
�Û� 
[egeirō]). In other words: a fundamental marker for the concept “resurrection” 
in the New Testament and elsewhere, based on the meaning of ��Û����� and 
	
�Û�, is the bodily motion upward of a formerly dead individual.6 This cor-
responds to the etymological origin of “resurrection” in English, which is the 
Latin verb “resurgo” (“to rise from  recumbent position, get up”) that was 
                                                

2 Cf. C. W. Bynum, The Resurrection of the Body in Western Christianity, 200–1336, New 
York 1995 and P. C. Almond, Afterlife. A History of Life After Death, Ithaca, NY 2016. Three 
important surveys of resurrection in early Christianity are: F. Altermath, Du corps psychique 
au corps spirituel. Interprétation de 1 Cor. 15,35–49 par les auteurs chrétiens des quatre prem-
iers siècles, BGBE 18, Tübingen 1977, O. Lehtipuu, Debates over the Resurrection of the Dead. 
Constructing Early Christian Identity, OECT, Oxford 2015, and T. G. Petrey, Resurrecting 
Parts. Early Christians on Desire, Reproduction, and Sexual Difference, London 2016. 

3 Zeller, Erscheinungen, 39 argues that “resurrection implies an empty grave.” That char-
acteristic distinguishes resurrections from the epiphanies of heroes who are buried nearby.  

4 Cf. chapt. 6 § 4.2. 
5 Cf. chapt. 1 § 1.proem, chapt. 4.proem, chapt. 4 § 2.proem, and chapt. 7 § 2 (a critique of 

Elias Bickerman’s criteria for “resurrection”). 
6 Clearly not all occurrences of a resurrection need one of these verbs. Such markers are 

shared by many examples, but not all. Cf. the discussion of polythetic classification and family 
resemblances in chapt. 4 § 2.proem. Context is key. 
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adopted by the early Latin translators of the NT as the basic expression for the 
resurrection of Christ and others.7  

1� The Question of Apologetics for (or Subversion of) the Christian 
Gospel 

The monograph is not intended to be a contribution to Christian apologetics, 
nor is it intended to be an attack on the Christian faith. Although there is evi-
dence for belief in the resurrection of Jesus of Nazareth (e.g., 1 Cor 15:1–8), I 
am convinced that David Hume’s dictum is not without warrant: 

So that, upon the whole,8 we may conclude, that the CHRISTIAN Religion not only was at 
first attended with miracles, but even at this day cannot be believed by any reasonable per-
son without one. Mere Reason is insufficient to convince us of its veracity: And whoever is 
mov’d by Faith to assent to it, is conscious of a continued Miracle in his own person, which 
subverts all the principles of his understanding, and gives him a determination to believe 
what is most contrary to custom and experience.9 

Although Hume does not say it, Harold Noonan notes: “His interest, as all his 
contemporary readers knew, was solely in the Christian revelation and its sup-
posed certification by the miracle of the resurrection.”10 J. C. A. Gaskin sug-
gests that Hume’s conclusion “should be unpacked as ‘The Resurrection can 
never be proved in such a way that it can function as a good reason to accept 
the Christian revelation’.”11 What subverts the principles of understanding is a 
buried body that somehow disappears from a tomb; an event immediately fol-
lowed by the affirmation of multiple ancient sources in the New Testament that 
Jesus appeared alive to his disciples. To believe in such events, one has to as-
sume the existence of a God who acts in history.12 I find it intriguing that David 
Flusser, a renowned Jewish scholar, affirmed that the reports of Jesus’s post-
                                                

7 Cf. OLD s.v., § 5 below, and see: resurrection, n., OED Online, Oxford University Press, 
March 2018, ‹www.oed.com/view/Entry/164104›. This corresponds with the original meaning 
of the Young Avestan verbs for resurrection (“get up, rise”) in Zoroastrian texts (cf. § 6). 

8 At this point, Hume has shown that veridical prophecies are also miracles. 
9 D. Hume, Of Miracles, in: idem, An Enquiry Concerning Human Understanding. A Crit-

ical Edition, ed. T. L. Beauchamp, Oxford 2000, 83–99, esp. 99 (first ed. London 1748).  
10 H. Noonan, Hume, Oxford 2007, 188.  
11 J. C. A. Gaskin, Hume on Religion, in: The Cambridge Companion to Hume, ed. D. F. 

Norton and J. Taylor, Cambridge 22009, 480–514, esp. 500 (and cp. 501–2). 
12 Thomas’s “Five Ways” (Summa Theol. Ia, quaest. 2, art. 3), assuming for the moment 

that they are cogent, do not demonstrate the existence of such a God. Peter Williamson notes 
that one unacceptable bias of some [confessional] practitioners of the historical critical method 
is a “presupposition” which excludes “from the outside the possibility of divine intervention in 
history.” Cf. idem, Catholic Principles for Interpreting Scripture. A Study of the Pontifical Bib-
lical Commission’s The Interpretation of the Bible in the Church, SubBi 22, preface A. 
Vanhoye, Roma 2001, 50. 
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mortem appearances (with reference to 1 Cor 15:3–8) were “reliable.”13 It is 
the reliability of such witnesses that Hume impugned.  
 Hume would not be persuaded by the following remarks of Chrysostom ad-
dressed to hypothetical pagan critics, but they may reveal some of the philo-
sophical and historical argumentation of late antiquity: 

How is it, therefore, that while Christ was alive, they did not endure the Jewish attack, but 
when he died, was buried, and did not rise, as you say, nor speak to them, nor put courage 
into them, did they stand side by side in battle with such a world? … He did not help himself 
while he was alive, but dead he will stretch out a helping hand to us? 

�ı!�� �“� �" ������ ��� #������ �� ∏��&�'�� ¡��� �Ã� 	��
�ı����, 
������������� ��Ú ��(Ô���� ��Ú � �����Ì����, ·� (���, ��&Ó &�����!Ô���� 
�Ã��)�, ��&Ó !Ì���� 	�!Ô����, ��Ù� ����˜��� �����Ì������ �∞����Ô���- ... 
/���2 �Ã� 4���� ���, ��Ú ��)� ��)�� ¿�Ô5�� ����������˘�;14 

Something happened, according to Chrysostom, to change the lives of the apos-
tles desolated by the crucifixion. One can well imagine that Hume would re-
spond: many people have experienced delusions with regard to matters of reli-
gion in antiquity.15  

The confident assertion of Gerd Lüdemann in an article in Spiegel reflects 
the modernity of the debate: “The church’s unwearyingly preached new reality 
of salvation, indicated by Jesus’s resurrection from the dead, is a Nothing, be-
cause Jesus never rose from the dead.”16 This is a transformation of David Frie-
drich Strauss’s polemic: 
                                                

13 D. Flusser, in collaboration with R. S. Notley, Jesus, Jerusalem 1997, 154–5. 
14 Chrysostom Hom. 4.4 in epist. i ad Cor. (PG 61.36). In Hom. 5.4 in epist. i ad Cor. (PG 

61.44), he continues with similar argumentation (speculating about how the apostles would 
have acted, had Christ not risen from the dead). No existent Greco-Roman author explicitly 
attacks the Christians’ belief in the resurrection of Jesus until Celsus during the reign of Marcus 
Aurelius. Celsus’s conceptual objections are in Origen C. Cels. 5.14. For his historical objec-
tions (to the witnesses) see 2.55, 63, 70. Cf. J. G. Cook, The Interpretation of the New Testa-
ment in Greco Roman Paganism, STAC 3, Tübingen 2000, 55–8, 59–61 and chapt. 2 § 1.29 
below. I imagine Lucian satirized the resurrection in his Peregrinus. Cp. J. N. Bremmer, Pere-
grinus’ Christian Career, in idem, Maidens, Magic, and Martyrs in Early Christianity. Collected 
Essays I, WUNT 379, Tübingen 2017, 65–79, esp. 79 and chapt. 4 § 2.2.9. 

15 Cf. Hume’s historical, psychological, and anthropological explanations for polytheism 
and theism in ibid., Four Dissertations. I. The Natural History of Religion. II. Of the Passions. 
III. Of Tragedy. IV. Of the Standard of Taste, London 1757, 1–117, and idem, A Dissertation 
on the Passions. The Natural History of Religion. A Critical Edition, ed. T. L. Beauchamp, 
Oxford 2007, 224–5 (Beauchamp’s discussion of “psychological explanation”), 225–8 (his dis-
cussion of “historical explanation”). I thank Ian Morton for his comments on the treatise. 

16 G. Lüdemann, ... voll Blut und Wunden, Spiegel Special 7 (01.07.1998) 122–7, esp. 127. 
See his prayer to Jesus that begins his small book entitled Der grosse Betrug. Und was Jesus 
wirklich sagte und tat, Lüneberg 1998, 16 (“aus dem Humbug Deiner ‘Auferstehung’” [from 
the humbug of Your “resurrection”]). Colleague Lüdemann is an instance of John H. Hayes’s 
dictum: “A whole lot of biblical scholars are driving backwards from Damascus” (personal 
conversation; cf. Remembering John H. Hayes: Feb. 6, 1934–July 11, 2013, Marginalia. Los 
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So the disciples by the production of the idea of the resurrection of their dead master saved 
his work; and indeed, it was their sincere conviction that they had really seen the resurrected 
one ... Historically speaking, that is, combining the tremendous effects of this faith with its 
complete groundlessness, the history of the resurrection of Jesus can only be described as a 
humbug of world history [ein welthistorischer Humbug].17  

This is Strauss’s confession written shortly before his death. 
Although interested in NT theology, I will not pursue it either in this mono-

graph. In the spring of 1983, I was in the home of Hans Conzelmann in Göttin-
gen and posed this query to the great scholar: “Is the Communist Party’s proc-
lamation that ‘Lenin lives’ the logical equivalent of Rudolf Bultmann’s ‘Jesus 
is risen into the kerygma’?”18 Conzelmann, my generous host, became furious. 
Of course, Bultmann actually wrote, explaining himself: 

It means that Jesus is truly present in the kerygma, that it is his word that meets the hearer. 
If that is the case, then all speculations about the modes of existence of the Resurrected one, 
all stories about the empty tomb, and all Easter legends, whatever elements in respect to 
historical facts they might contain, and however true they are in their symbolic content, are 
of no concern. To believe in the Christ who is present in the kerygma is the meaning of the 
Easter faith. 

... er besagt daß Jesus im Kerygma wirklich gegenwärtig ist, daß es sein Wort ist, das den 
Hörer trifft. Ist das der Fall, so werden alle Spekulationen über die Seinsweise der 
Auferstandenen, alle Erzählungen vom leeren Grabe und alle Osterlegenden, welche Mo-
mente an historischen Fakten sie auch enthalten mögen, and so wahr sie in ihre symbol-
ischen Gehalt sein mögen, gleichgültig. An den im Kerygma präsenten Christus glauben, 
ist der Sinn der Osterglaubens.19 

Another mentor, Martin Hengel, responded to Bultmann’s perspective in a dis-
cussion in his home in Tübingen in March of 2006: “Bultmann was right dog-
matically, but wrong historically!” In any case, the two statements about Lenin 

                                                
Angeles Review of Books, August 7, 2013 ‹https://marginalia.lareviewofbooks.org/remem 
bering-john-h-hayes-feb-6-1934-july-11-2013›. On the theory of Christianity as “the original 
fraud,” see H. D. Betz, The Birth of Christianity as a Hellenistic Religion, JR 74 (1994) 1–25, 
esp. 10–5. 

17 D. F. Strauß, Der alte und der neue Glaube. Ein Bekenntniß, Bonn 61873, 72–3. The 
trans. of the last sentence is from G. Lüdemann, The Resurrection of Jesus. History, Experi-
ence, Theology, Minneapolis 1994, 190. 

18 For the Central Committee’s statement that “Lenin lives in the soul of every member of 
our party [etc.],” cf. N. Tumarkin, Lenin Lives! The Lenin Cult in Soviet Russia, Cambridge, 
MA 1997, 148. “Kerygma” means “[public] proclamation.” Cf. BDAG s.v. § 2: “a public dec-
laration, something proclaimed aloud, proclamation.” See 1 Cor 1:21, 2:4, and 15:14. 

19 R. Bultmann, Das Verhältnis der urchristlichen Christusbotschaft zum historischen Je-
sus, in: idem, Exegetica. Aufsätze zur Erforschung des Neuen Testaments, Tübingen 1967, 
445–69, esp. 469 (originally in SHAW.PH Jhg. 1960,3 5–27). Jörg Frey (communication of 22 
April 2018), with regard to the curious phrase “Momente an historischen Fakten,” makes the 
following perceptive comment: “his wording only touches from far away the possibility that 
there are such facts.” 
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and Jesus are not logical equivalents, because one can be true and the other can 
be false and vice versa.20 

One can posit a middle way (via media) between Hume’s unbelief and Chris-
tian proclamation. The delightful little book of Géza Vermès on resurrection is 
well worth perusing in that regard. Although Vermès, as a faithful Jew, did not 
believe Jesus of Nazareth rose from the dead in the “historical” sense,21 he did 
understand the reality of resurrection in the hearts of the disciples. And he 
ended his book on this note: 

Resurrection in the hearts of men may strike a note of empathy even among today’s skeptics 
and cynics. Whether or not they adhere to a formal creed, a good many men and women of 
the twenty-first century may be moved and inspired by the mesmerizing presence of the 
teaching and example of the real Jesus alive in their mind.22 

The Talmudic scholar and historian of religion Daniel Boyarin ends his reflec-
tions on The Jewish Gospels with some equally compelling remarks: 

... the notion that some kind of experience of the risen Christ preceded and gave rise to the 
idea that he would rise seems to me so unlikely as to be incredible. Perhaps his followers 
saw him arisen, but surely this must be because they had a narrative that led them to expect 
such appearances, and not that the appearances gave rise to the narrative.23 

He then describes the centuries of reflection on “a new king, a son of David” 
who would free them from oppression: “they had come to think of that king as 
a second younger, divine figure on the basis of the Book of Daniel’s reflection 
of that very ancient tradition.” He concludes, “The exaltation and resurrection 
experiences of his followers are a product of the narrative not a cause of it.” 
With regard to the question whether his “followers saw him risen,” he notes, “I 
am not denying the validity of the Christian view of matters. That is surely a 
matter of faith, not scholarship. I am denying it as a historical, scholarly, critical 
explanation.”24 The New Testament’s proclamation of faith in a crucified and 
risen Lord is more than what Vermès and Boyarin describe here, but their words 
are worth reflecting on for those looking for a response to the question of Je-
sus’s resurrection that lies between faith and the view that it is nothing but a 
“world historical humbug.”  

                                                
20 On the concept see, e.g., R. Lover. Elementary Logic. For Software Development, Lon-

don 2008, 154, 159 (and any elementary logic textbook). 
21 The cautionary quotes are mine. An examination of this category would take one far 

beyond the bounds of this investigation. But if the tomb was empty, that was a historical event 
– whatever the explanation. And if 500 people saw the risen Jesus (1 Cor 15:6), then that was 
a historical event – whatever the explanation. Cf. chapt. 7 § 2, in particular the references to 
Lane Fox’s work. X. Léon-Dufour’s reflections on the topic remain useful (Resurrection and 
the Message of Easter, New York 1974, 195–249). 

22 G. Vermès, The Resurrection. History and Myth, New York 2008, 149–52, esp. 152. 
23 D. Boyarin, The Jewish Gospels, New York 2012, 159. 
24 Boyarin, The Jewish Gospels, 159–60. 
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My interest in the monograph, instead of apologetics or critique, is a histor-
ical investigation of resurrection and analogies for resurrection in the Greco-
Roman world (including Second Temple Judaism) and the origins of the lan-
guage for resurrection. The authors of the New Testament were able to draw on 
the rich linguistic resources of Greek-speaking Judaism to express the concept 
of resurrection.25 That vocabulary itself, however, emerged from the surround-
ing culture of Hellenism. Subsequent to the emergence of Christianity in Pal-
estine, the early Christians for the most part themselves were of pagan origin. 
A close investigation of Judaism’s and paganism’s vocabulary for resurrection 
can illuminate how those converts might have understood the New Testament’s 
proclamation of resurrection. A detailed philological analysis of the Hellenistic 
vocabulary, which to my knowledge has not been carried out since the seminal 
article of Erich Fascher, is an essential component of New Testament philol-
ogy.26 Some remarks on the Semitic background of the Septuagint’s vocabulary 
for resurrection are in order. 

2� The Semantics of yqṣ, qyṣ, qûm, and ḥyh 

A brief summary of the linguistic approach I will adopt below should be useful. 
The methodology comprises a straightforward semantics based on usage, in 
which words can have multiple meanings. Context helps determine which 
meaning (or “sememe” in the terminology of semanticist Kurt Baldinger) is 
correct in a given example. The basic (or minimal) components of a word’s 
given meaning are “semes.” The conceptual meaning of a word and its refer-
ence (or “class”) should be distinguished.27 Gathering together the words most 
commonly associated with the concept resurrection is an exercise in “semantic 

                                                
25 Some of this material is indebted to my study: The Vocabulary for Resurrection in Pa-

ganism, in: In mari via tua. Philological Studies in Honour of Antonio Piñero, Estudios de 
filología neotestamentaria 11, ed. I. M. Gallarte and J. Peláez, Cordoba 2016, 197–216. 

26 Fascher, Anastasis, passim, Oepke, 	
�Û�, 333–39 and idem, ��Û�����, 368–72 de-
votes minimal attention to resurrection in Hellenism. Endsjø, Greek Resurrection Beliefs col-
lected much excellent data, but did few linguistic investigations. 

27 K. Baldinger, Semantic Theory. Towards a Modern Semantics, New York 1980. Cf. the 
summary in J. G. Cook, Structure and Persuasive Power of Mark. A Lingistic Approach, Se-
meia Studies, Atlanta 1995, 89–99. See also K. Heger, Monem, Wort, Satz, und Text, Tübingen 
21976, and B. Garza-Cuarón, Connotation and Meaning, Approaches to Semiotics 99, Berlin 
1991. One could add many names here, but that is not my goal. The traditional example for 
sense and reference is: “Venus” and “the morning star” both have different conceptual mean-
ings, but have the same referential meaning. Cf. G. Frege, Über Sinn und Bedeutung, ZPPK 
100 (1892) 25–50, esp. 32, 37–8. Sextus Empiricus attributes this distinction to the Stoics 
(Math. 8.11 = Adv. Log. 2.11 = SVF 2.166 Chrysippus); cp. Cook, ibid., 89–90. 
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fields” or “semantic domains,” and the lexicon of Johannes P. Loew and Eu-
gene A. Nida is an example of such research.28 

Ludwig Koehler and Walter Baumgarter, the authors of the standard lexicon 
of Biblical Hebrew and Aramaic (HALOT), argue that ���  (yqṣ “to awake”) is 
an “alternative form” of ���  (qyṣ), and that the Hiphil form of ���  means 
“awaken from sleep.”29 Gerhard Wallis’s definition of the Hiphil of ���  is more 
accurate than that of HALOT, since he is aware that the form is always “used 
intransitively in the sense of ‘awaken’.”30 HALOT makes the clearly erroneous 
claim that the Hiphil form of ���  means “to arouse persons from sleep.”31 All 
the usages listed by HALOT mean “wake up,” and not “arouse persons from 
sleep.”32 GKC call this usage “inwardly transitive” – “entering into a certain 
condition and, further, the being in the same” and define the Hiphil of ���  to 
mean “to become awake.”33 Ronald J. Williams simply describes such usage as 
the “intransitive Hiphil” (“exhibiting a state or quality or … entering into a 
remaining in a state or condition”).34 Bill T. Arnold and John H. Choi describe 
this usage of the Hiphil as “intransitive causation” – “it designates an entry into 
a state or condition and the continuation of the state or condition.”35 Wallis 
presents some interesting statistics concerning the translation of the Hiphil in 
the verbs in the LXX: “In rendering yqṣ/qyṣ hiphil, the LXX uses egeírō or 
egeírōmai 3 times, a translation it also uses for ʿwr (once);36 it uses exegeírō or 
exegeírōmai 14 times, as well as 19 times for ʿwr, for which it is actually a 
better translation in its original sense of ‘rouse, stir up’.”37 I think a better ex-
planation for the use of forms of 	
�Û� and 	5�
�Û� in the LXX for the 

                                                
28 L&N, vi–xi (theory). O. M. Bakke, ‘Concord and Peace.’ A Rhetorical Analysis of the 

First Letter of Clement with an Emphasis on the Language of Unity and Sedition, WUNT 
2/143, Tübingen 2001, 65–68 summarizes the concept and its history. 

29 Cf. HALOT s.v., G. Wallis, ץקי  yqṣ; ץיק  qyṣ, TDOT 6 (1990), 274–9, and J. F. A. Sawyer, 
Hebrew Words for the Resurrection of the Dead, VT 23 (1973) 218–34, esp. 223, 225–6. Saw-
yer’s claim (230) that there are twenty passages in the HB that refer to resurrection is doubtful. 

30 Wallis, yqṣ, 275. 
31 HALOT s.v. 
32 HALOT s.v. ��� : (from sleep) 1 Sam 26:12, Isa 29:8, Jer 31:26, Ps 3:6, 17:15, 73:20, 

Prov 6:22, 23:35; (from drunkenness) Joel 1:5, Prov 23:35; (from death) 2 Kgs 4:21, Isa 26:19, 
Jer 51:39, 57, Job 14:12, Dan 12:2; (God) Ps 35:23, 44:24, 59:6; (wood) Hab 2:19; and Ezek 
7:6. All these texts are intransitive, that is, none imply that someone woke another up from 
sleep. 

33 GKC § 53d–e (cp. 78b). 
34 Cf. R. J. Williams and J. C. Beckman, Williams’ Hebrew Syntax, Toronto 32007, § 150. 
35 B. T. Arnold and J. H. Choi, A Guide to Biblical Hebrew Syntax, Cambridge 2003, 

§ 3.1.6b, p. 51. 
36 HALOT s.v. ���  define the Qal form to mean “be awake, stir.” 
37 Wallis, yqṣ, 275. I have omitted “III” after ʿwr. 
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Hebrew verbs (yqṣ/qyṣ Hiphil) is that the Greek verb can mean both “wake up” 
and “get up” as will be argued below.38 

The image of death as sleep in Dan 12:2 probably motivated Theodotion to 
translate �����  (awake) with 	5�
��!7������ (awake/rise), although the Old 
Greek translator used the more straightforward �����7������ (rise, stand 
up).39 In Isa 26:19 	����  (awake)40 and ���
��  (they will rise) are also translated 
by 	
��!7������, which is in parallel with �����7������. 	
��!7������ 
not only has the connotation of “rising up,” but also of “waking up.” But clearly 
it also does not simply mean “wake up,” since the English usage would not 
necessarily imply a physical motion upward.41 The LXX translates 
���  
(awoke, roused up) in 1 Sam 26:12 with ¡ 	5�
��������� (woke up, roused 
up) in 1 Kgdms 26:12. Gehazi’s failure to raise the dead child is expressed 
similarly: for 	���  in 2 Kgs 4:31, the LXX in 4 Kgdms 4:31 uses †
8�!� 
(awoke/got up).42 The Psalmist (3:6) “rouses up” (י 	����� ; 	5�
Ô�!��) because 
the Lord will uphold him. Movement upward is clearly implied by the prior 
statement that “I lay down” ( ���� ; 	�����!��). In Jer 31:26, the prophet 
awakes ( 	������ ), which the LXX (38:26) renders with 	5�
Ô�!�� (I 
woke/roused up). A text from Habakkuk is instructive (2:19), 

Alas for you who say to the wood, “Wake up!” to silent stone, “Rouse yourself!” (Hab 2:19 
NRSV) 

	�� �
� ��� 	���	 ���� ���� ��
� 

Woe to the one who says to the wood, “Sober up, rouse yourself up!” and to the stone, 
“Exalt yourself!” (Hab 2:19 LXX) 

�Ã�Ú ¡ �8
� �2 5��9 û������ 	5�
8�!���, ��Ú �2 ��!9 ’�:!��� 

The sense of 	5�
8�!��� is parallel to that of Õ�:!���, and consequently 
cannot be limited to “wake up” in English. LXX practice clearly explains the 
NT’s frequent use of 	
�Û� for resurrection.  
 Johann Gamberoni notes that the Qal of the verb ���  (qûm) “refers to phys-
ical ‘rising,’ ‘getting/standing up,’ ‘leaving a place’ (‘with min’ [from])” while 
Hiphil “says the same thing from the perspective of the external cause.”43 One 
of the earliest examples of a use of the verb in the context of resurrection is 2 
Kgs 13:21, in which a man rises from the dead after touching the bones of Eli-
sha: 

                                                
38 Cf. § 3. 
39 Cf. the discussion in chapt. 6 § 1.4. b. San. 92a (cf. chapt. 6 § 8.8) uses Dan 12:2 in a 

discussion of how resurrection is derived from the Torah. 
40 Or some similar grammatical form. Cf. chapt. 6 § 1.2. 
41 Cf. chapt. 6 § 1.2. 
42 Cf. chapt. 6 § 1.8. 
43 J. Gamberoni, �Í�  qûm, TDOT 12 (2012) 589–612, esp. 593. 
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As a man was being buried, a marauding band was seen and the man was thrown into the 
grave of Elisha; as soon as the man touched the bones of Elisha, he came to life and stood 
on his feet (2 Kgs 13:21 NRSV). 

��	� 	� ����� �� �	�	 ��� �� 	���� ������ �� 	�� ���� ���� ���� ���� 	�� 
���
�� ���� ���� ���� �� ����� 

And it happened, when they were burying the man, that behold, they saw the lightly armed 
man, and they threw the man in the grave of Elisaie, and he went and touched the bones of 
Elisaie, and he revived and stood up on his feet (4 Kgdms 13:21 NETS, kaige recension). 

��Ú 	
8���� �Ã��� !������� �Ù� ;�&�� ��Ú ∞&�ˆ �∂&�� �Ù� �������� ��Ú 
>������ �Ù� ;�&�� 	� �2 �?(9 @������, ��Ú 	�����!� ��Ú •���� ��� ¿��8� 
@������ ��Ú >����� ��Ú ��8��� 	�Ú ��ˆ� ��&�� �Ã��� (4 Kgdms 13:21 kaige). 

And it happened, as they were burying a person, that the group of attackers came near, and 
they threw the man into the grave of Elisaie and fled. And he came and touched the bones 
of Elisaie, and he revived and stood on his feet (4 Kgdms 13:20, recension of Antioch). 

��Ú 	
Ô���� �Ã��� !���ı��� ;�!���� A��, ��Ú 4

��� �Ù ����������� �Ã��)� 
��Ú >������ �Ù� ;�&�� 	� �B �Ì(9 C�����)� ��Ú >(�
��. ��Ú D�!� ��Ú 4���� ¡ 
��� ¡ !���ı����� ��� ¿���� C�����)� ��Ú >���� ��Ú >��� 	�Ú ��ˆ� �ı&�� �Ã��� 
(4 Kgdms 13:20 Antiochene recension).44 

Although the LXX translation was probably made soon after 200 C.E., the He-
brew text was probably written (or compiled) in the sixth century B.C.E., dur-
ing the exile.45 It is possible that the Antiochene recension stands closer to the 
Old Greek translation.46 Marvin Sweeney writes that “the resurrection motif is 
common to the Elijah and Elishah traditions in 1 Kgs 17:17–24 and 2 Kgs 4:8–
37.”47 The construction, “he stood on his feet” ( ��� �� ����� ), otherwise only 
appears in 1 Chron 28:2.48 The same verb is used in the negation of the possi-
bility of resurrection in Ps 88:10, where ���
�  (will rise) is translated by 

                                                
44 N. Fernández Marcos and J. Ramón Busto Saiz, ed., El texto antioqueno de la biblia 

griega. II 1–2 Reyes, TECC 53, Madrid 1992, 120. 
45 M. Noth, The Deuteronomistic History, JSOTS 15, Sheffield 1981, 4–25 [first ed. 1943] 

dates the Deuteronomic material (Deut–2 Kgs) to the middle of the sixth century. See J. Barton, 
How the Bible Came to Be, Louisville, KY 1997, 31 and M. A. Sweeney, I & II Kings. A 
Commentary, OTL, Louisville, KY 2007, 4–5. 

46 W. Kraus and M. Karrer et al., ed., Septuaginta Deutsch. Das griechische Alte Testament 
in deutscher Übersetzung, Stuttgart 2011 (LXX.De), 301. One cannot conclude that the Anti-
ochene text always represents the Old Greek according to N. Fernández Marcos, Translating 
the Historical Books, in: XIV Congress of the International Organization for Septuagint and 
Cognate Studies. Helsinki, 2010, ed. M. K. Peters, Atlanta 2013, 219–30, esp. 227: “The Old 
Greek can only be reached through the examination of all the evidence at our disposal submitted 
to the rules of textual criticism.” 

47 Sweeney, I & II Kings, 360. 
48 Gamberoni, qûm, 601. He compares it to Ezek 37:10: ���
�� �� ����	�  (and they stood 

on their feet). Standing ( �
��	 ) becomes a term used in the inscriptions for resurrection. Cf. 
chapt. 6 § 2. 
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�����7������ (will rise).49 The same Hebrew and Greek verbs are used for 
the denial of the resurrection of the enemy in Isa 26:14.50 Amos 5:2 also in-
cludes a metaphorical usage of ��� , in which the resurrection of Israel is denied: 

Fallen, no more to rise, is maiden Israel; forsaken on her land, with no one to raise her up 
(Amos 5:2 NRSV). 

���	 �� ����� ��� ����� ���� ��	 �� ��
�	 ��� 
��
	 

She has fallen, no more to rise, the maiden Israel; she slipped upon her land; there is no one 
to raise her up (Amos 5:2 LXX NETS). 

û����� �Ã�8�� � ����!E ��� �����F��� ���!8��� ��� G�����H >�(���� 	�Ú 
�F� 
F� �Ã�F�, �Ã� >���� ¡ �����7�� �Ã�7�. 

The insistence that “she will rise no more” is parallel to “she has fallen” and 
indicates that the corpse of a person will not stand up again.51 The corpse im-
agery is also an allegory (or metaphor) for the state of Israel.52 In the LXX, in 
the vast majority of usages of ��Û�����, the Hebrew equivalent is ��� . The verb 
is used occasionally in various later texts to refer to the resurrection of the 
dead.53 
 ��	  (ḥyh) in the Qal form, as defined by HALOT, means “be alive, stay 
alive,” and in the context of resurrection means “to return to life, revive.”54 
Elijah’s resurrection of the dead son of the widow of Zarephath illustrates this 
usage: 

                                                
49 Cf. chapt. 6 § 1.1. 
50 Cf. chapt. 6 § 1.2. Isa 26:19 LXX is somewhat more problematic. Cf. chapt. 6 § 1.2. 
51 See A. J. Bjørndalen, Untersuchungen zur allegorischen Rede der Propheten Amos und 

Jesaja, BZAW 165, Berlin 1986, 167 and HALOT s.v. ���  § 5 (Hiphil). J. L. Mays, Amos, OTL, 
Philadelphia 1969, 85 writes: “The fall of the nation is tragically hopeless; there is none to help, 
for her no national ‘resurrection’.” 

52 Bjørndalen, Untersuchungen, 166. 
53 Cf. Midrash Tannaim Deut 32:39 in chapt. 6 § 8.14.6, Tg. Ket. Job 14:12 in chapt. 

6  § 1.7, Tg. Ps-J. Gen 3:19 in § 8.1, and 4Q521 frgs 7 1–8 + 5 Col. ii 7–16, line 6 in § 6. 
54 HALOT s.v. with the following as examples of “to return to life, revive” in Qal § 4: 2 

Kgs 13:21, Isa 26:14, 19, 39:1 (1Q Isa), Ezek 37:3, 5, 9–10, 14, 47:9; in Piel Hos 6:2. Some of 
these are questionable. For example, Hezekiah had not died in Isa 39:1 (1Q Isa). Ezek 47:9 
mentions no specific resurrection. In addition, 1 Kgs 17:22–3, which HALOT places in Qal § 3 
“revive, recover” [from illness] surely belongs in § 4, since the boy was dead and not sick or 
weak (which is what their examples from Qal § 3 include: Gen 20:7, 45:27, Josh 5:8, Judg 
15:19, 2 Kgs 1:2, 8:8, 10, 14, 20:7, Isa 38:1, 9 [where the LXX has ��8��� “he rose”], 16, 21). 
For the use of the verb to refer to recovery from illness cf. W. W. Graf von Baudissin, Adonis 
und Esmun. Eine Untersuchung zur Geschichte des Glaubens an Auferstehungsgötter und an 
Heilgötter, Leipzig 1911, 390–5, and with ref. to resurrection see ibid., 480–5 (where he in-
cludes 1 Kgs 17:22 and 2 Kgs 13:21). Cp. H. Ringgren, ����	  chāyāh, etc., TDOT 4 (1981) 324–
44, esp. 334: 1 Kgs 17:22, 2 Kgs 13:21 (in both “a dead man is restored to life”); 341: Isa 26:14, 
19 (“national existence is meant); 337: Hos 6:2 (see chapt. 6 § 1.5 for his views on the verse). 
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The Lord listened to the voice of Elijah; the life of the child came into him again, and he 
revived (1 Kgs 17:22 NRSV) 

��
� �	�	 ���� ���	� ��� �� 	��� �� ���� ���� 

And it happened thus, and the lad cried out (3 Kgdms 17:22 LXX NETS) 

��Ú 	
8���� �—��, ��Ú ���I����� �Ù ���&?����. 

And the Lord listened to the voice of Elijah, and the life of the child returned to him, and 
he revived (3 Kgdms 17:22 Aquila) 

���Ú 4����� �˜���� 	� (�J K���ˆ, ��Ú 	�����Ì(� � ��� ��� ���&��Û�� ��Ù� 
>
����� �Ã���, ��Ú >�����.55 

The LXX translation may have depended on a different Hebrew source. In 
17:23, Elijah presents the boy to his mother “alive”: ���
� ���	� ��� �� ���  (and 
Elijah said, behold, your son is alive), for which the LXX translation in 3 
Kgdms 17:23 is: M�8��, �E ¡ �"�� ��� (see, your son is alive). Sweeney re-
marks that the narrative’s depiction of God’s restoration of “the lifeless boy 
plays upon” and “undermines” a “mythic pattern” – including Dumuzi’s de-
scent into the underworld and his subsequent rescue by Inanna.56 ��  (nephesh) 
and ��� (psychē) here refer to the child’s “breath of life” and not his immortal 
soul.57 The verb appears in the negation of the possibility of resurrection of the 
enemies in Isa 26:14 (“they will not live” 
��� ������� ) where the LXX translates 
with “they will never see life” (�" &Ó �����Ú �� �Ã � N&���).58 The pre-
sumably metaphorical affirmation of resurrection in Isa 26:19 (“your dead will 
live” ���� 
��� ) is translated as “the dead will rise” (�����7������ �" ������) 
in the LXX, while the versions use �������� (will return to life).59 Hos 6:2 
uses the Piel form of the verb (“bring back to life”) in a metaphorical reference 
to the resurrection of Israel (“he will revive us after two days” ������ 
��
��� ).60 
The rabbis later understood the text as a literal reference to resurrection, and 
Paul probably alludes to it in 1 Cor 15:4 – there is no better alternative.61 Texts 

                                                
55 The symbols indicate that Origen added these words to the LXX from the versions. Text 

from F. Field, Origenis hexaplorum quae supersunt … 2 vols., Oxford 1875, 1.632. The Syro 
Hexapla marked ��Ú ���I����� with an obelus, a sign indicating the LXX text was longer 
than the Hebrew. 

56 Sweeney, I & II Kings, 214–5 (he focuses on Baal and his consort as responsible for the 
land’s fertility). On Dumuzi and Baal, cf. chapt. 1 § 2 and 3. 

57 Cf. HALOT s.v. § 7 “breath (life) of the child.” 
58 See chapt. 6 § 1.2. 
59 See chapt. 6 § 1.2. 
60 Cf. HALOT s.v. 
61 Cf. chapt. 6 § 1.5 and 8.14 and D. Häusser, Christusbekenntnis und Jesusüberlieferung 

bei Paulus, WUNT 2/210, Tübingen 2006, 102 with ref. to W. Rudolph, Hosea, Gütersloh 1966, 
137), H. Conzelmann, 1 Corinthians. A Commentary on the First Epistle to the Corinthians, 
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from Qumran and the Cairo Geniza (the second Benediction) also use the Piel 
form of the verb to refer to resurrection.62 The Tosefta and other rabbinic texts 
likewise employ the expression.63 

3� The Semantics of 	
�Û� (egeirō) and ��Û����� (anistēmi) 

Below I will focus on the NT’s two primary verbs for resurrection, although in 
classical Greek ���I�ı, ���IÛ���, and a number of other terms could ex-
press the return of a dead person to life.64 ���I�ı and ���IÛ���, however, 
were inherently ambiguous and could be used for the return of a hero’s soul to 
life on earth.65 Consequently, the NT avoids those two words to refer to the 
resurrection of Christ and the general resurrection.66  

3.1� Meaning and Usage 

James Ware, in a recent analysis of 	
�Û�, distinguishes three senses, the first 
two of which are closely related: 1) awaken, raise from sleep or wake up, rise 
from sleep; 2) rouse up, stir up; and 3) raise up, set up right or rise up, stand 
upright.67 In the first and third senses “the basic semantic meaning of getting 
up or arising to stand is present.”68 This seems correct in general, although 
                                                
Hermeneia, Philadelphia 1975, 256 (“it can only be Hos 6:2”), H. Wolff, Hosea. A Commen-
tary on the Book of the Prophet Hosea, Hermeneia, Philadelphia 1974, 118 (with ref. to 1 Cor 
15:4 [and cp. Lk 24:7] “hardly another passage was as appropriate as Hos 6:2”).  

62 Chapt. 6 § 6 and 7. 
63 t. San. 13:3 (Zuckermandel). Cf. Chapt. 6 § 8.5 etc. 
��	 
���  (who gives life to the dead) 

occurs fairly often in rabbinic literature including b. Ketub. 8b: 
��	 
��� �
�
��  (who gives 
life to the dead with his word). See the examples in the Bar Ilan Responsa Database (‹www.re 
sponsa.co.il›). 

64 See Artapanus apud Eusebius, P.E. 9.27.25 and 2 Macc 7:9 in chapt. 6 § 1.6 for two 
examples. 

65 This is the case in Philostratus’s Heroikos where Protesilaos returns to life as a heroized 
soul and a daimōn. Cf. chapt. 3 § 2.1. 

66 They are found, however, in several Jewish sources including the LXX. Cf. chapt. 6 § 1.6 
and § 1.8: 2 Macc 7:9 and Artapanus apud Eusebius P.E. 9.27.25. 

67 J. Ware, The Resurrection of Jesus in Pre-Pauline Formula of 1 Cor 15.3–5, NTS 60 
(2014) 475–98, esp. 492–5. See also my investigations: Resurrection in Paganism, 56–75; and 
The use of ��Û�����, 259–280. 

68 Ware, Resurrection, 494. Etymologically, for 	
��
���, the Sanskrit origin is jāgāra 
(P. Chantraine, Dictionnaire étymologique, Paris 1968–80, s.v., F. Montanari, The Brill Dic-
tionary of Ancient Greek, Leiden 2015, s.v. 	
�Û�), a 3 sg. perfect form from a root that 
means: “to wake,” “to watch over,” “to be roused.” See T. Benfrey, A Sanskrit-English Dic-
tionary …, London 1866, 328 (jāgṛ). Cp. M. Monier-Williams, Sanskrit English Dictionary …, 
Oxford 1899, 417 s.v. jāgṛ for other meanings. Chantraine (ibid.) indicates how 	
�Û� devel-
oped from the aorist >
����. The entry in R. Beekes, Etymological Dictionary of Greek, Leiden 
2010, s.v. does not differ essentially from the results of Chantraine. 


