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Fig. 3.6	 A Yemenite etrog� 63
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Fig. 4.8	 A Samaritan version of Exodus 15:18 found at Sha’alvim, Israel� 107
Fig. 4.9	 Birds in cages in a sixth-century Jewish synagogue (Maon)  

and a sixth-century Christian church (Jerash) compared with an 
empty cage in a sixth-century Samaritan synagogue� 109



    xiii  List of Figures 

Fig. 4.10	 Jewish synagogue mosaic with two lulavim and etrogim,  
fourth century, Hammath Tiberias� 109

Fig. 4.11	 Jewish synagogue mosaic with two lulavim and etrogim, 
seventh century, Tiberias� 110

Fig. 4.12	 Jewish synagogue mosaic with two lulavim and etrogim, sixth 
century, Beit Alpha� 110

Fig. 4.13	 An etrog to the left of a menorah at a Jewish synagogue in 
Sepphoris, fifth century� 111

Fig. 4.14	 Silver coin with lulav and etrog, Judea, 134/135 CE� 112
Fig. 4.15	 Glass bowl with gold leaf, third to fourth century, Israel� 112
Fig. 4.16	 Marble plaque with lulav and etrog, ca. 300–700 CE� 113
Fig. 4.17	 Jewish synagogue plaques from Lycia/Andriake, Turkey  

(left, ca. fourth to fifth centuries) and Umm el Qanatir,  
Golan Heights (right, ca. sixth to eighth centuries)� 113

Fig. 4.18	 Etrogim on tombstones, Rome, ca. fourth to seventh  
centuries� 114

Fig. 4.19	 Etrogim on tombstones, Rome, ca. fourth to seventh  
centuries� 115

Fig. 4.20	 Jewish pendants from the Byzantine period, unprovenanced� 115
Fig. 4.21	 Jewish bread stamp, El Al forest, Golan Heights,  

Byzantine period� 116
Fig. 4.22	 A Samaritan sukkah� 117
Fig. 4.23	 Samaritan synagogue mosaic, fifth to seventh centuries,  

Beit Shean� 118
Fig. 4.24	 Samaritan synagogue mosaic with temple implements, 

el-Khirbe, West Bank, ca. fourth century� 118
Fig. 4.25	 Samaritan oil lamp with temple implements,  

not including the etrog� 119
Fig. 4.26	 Vine scroll motifs at the Church of St. Lot and St. Procopius, 

ca. sixth century, Khirbet al-Mukhayyat, Jordan (left) and the 
Church at Deir Qal’a, ca. sixth century, West Bank (right)� 120

Fig. 4.27	 Vine scroll motif at the Nirim synagogue (sixth century, left) 
with menorah, shofar, and two etrogim at the top (right)� 121

Fig. 4.28	 Christian and Jewish oil lamps from Beth Shean, Israel,  
ca. seventh to eighth centuries� 121

Fig. 4.29	 Silver etrog boxes for sale in Brooklyn, New York� 122
Fig. 4.30	 Wax candle (left) and silver spice box (right) for Havdalah� 123
Fig. 5.1	 Etrogim for sale in Brooklyn, New York� 128
Fig. 6.1	 Loret’s so-called etrog tree, Karnak, fifteenth century  

BCE� 133
Fig. 6.2	 Grapes painted in Sennefer’s tomb, Thebes, ca. 1400 BCE� 134



xiv   List of Figures

Fig. 6.3	 A tree shrub near the Nile River, depicted at Thebes,  
thirteenth century BCE� 135

Fig. 6.4	 A sycamore tree in the tomb of Userhat, Thebes, thirteenth 
century BCE� 136

Fig. 6.5	 A persea tree in the tomb in Inherkhau, Thebes, thirteenth 
century BCE� 137



xv

List of Tables

Table 3.1	 Possible translations of peri ‘eṣ hadar� 50
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CHAPTER 1

Introduction

Abstract  Moster introduces the etrog by describing the sights and scents 
of an etrog market just before the holiday of Sukkot (Tabernacles). After 
relating his particular interest in the fruit, which is also known as the cit-
ron or Citrus medica, Moster explains the etrog’s importance to Jews in 
both the ancient and modern worlds. He next outlines the contents of the 
book and situates his writing in the context of the field of citrus studies, 
which began more than eight centuries ago. Moster ends the introduction 
with a note regarding the terminology of ancient lands that are contested 
today, especially the land of Israel/Palestine.

Keywords  Etrog • Citrus medica • Citron • Sukkot • Citrus • Botany

There is nothing quite like the experience of picking out an etrog (אתרוג) 
for the holiday of Sukkot (the Feast of Tabernacles). Every year around 
late September, I find myself in one of the etrog markets that pop up in 
Jewish neighborhoods around the world (see Fig. 1.1). Some of the mar-
kets are expansive and bustling bazaars, while others are small operations 
run out of the trunk of a seller’s car. Etrogim (the plural of etrog) might 
be separated by shape, size, color, or country of origin, but they are most 
usually separated by price. Inexpensive etrogim can be bought for around 
12 dollars but the sky is the limit for the choicest ones, which usually start 
at a few hundred dollars apiece (see Fig. 1.2). The most expensive etrogim 

http://crossmark.crossref.org/dialog/?doi=10.1007/978-3-319-73736-2_1&domain=pdf
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in New York City in 2017, for example, cost between one and two thou-
sand dollars.

For me, choosing an etrog is highly personal; so I never get too impressed 
by the subjective price tags created by the merchants. I peruse the market 
until I find a fruit with an enticing shape, an energetic yellow hue, a solid 
firm grip, and, most importantly, a strong citrusy fragrance. Before enter-
ing the market, there is no way of telling which one of the hundreds of 
fruits will appeal to me—it just happens on its own. While the sights, 
sounds, feels, and aromas of the markets are always exciting, the most 
pleasurable moment is bringing my new acquisition home. I walk straight 
past the kitchen, where my regular fruits are stored, and place the etrog on 
the living room mantel in a silver box I received for my Bar Mitzvah. A few 
days later, I wave the etrog in prayer in synagogue, and dwell upon the 

Fig. 1.1  An etrog market on the streets of Brooklyn, New York

  D. Z. MOSTER


